International Journal of Jaina Studies (Online) Vol. 16, No. 2 (2020) 1-25

THE GOLD OF GODS
STORIES OF TEMPLE FINANCING FROM JAIN PRABANDHAS*

Basile Leclere

For members of the Jain lay community, the question of how much property one was allowed
to keep and how much was to be given away grew in importance in the course of time and was
tackled with by authors of treatises on lay conduct. In the Yogasastra, Hemacandra summarised

the doctrine in the following terms:

“One who is firm in his vows and sows his wealth on the seven fields with devotion
as well as on the most miserable people out of compassion, such a person is said

to be a great layman.”!

The seven fields mentioned here encompass members of the fourfold Jain community, sacred
texts, Jain images and Jain temples. Thus it was a major religious duty to provide the community
not only with temples for performing rituals, but also with other kinds of buildings where the
coreligionists could gather, eat, stay and so. Accordingly, great Jain laymen from medieval
times got involved in such building activities and were concerned about making it known in
very laudatory terms by means of inscriptions or literary texts produced by the writers they
patronised. For instance, Hemacandra duly extolled the ambitious programme of temple
building launched by his royal patron Kumarapala: in the Mahaviracarita which concludes his
monumental work on the lives of the sixty-three illustrious men, the
TrisastiSalakapurusacaritra, he had the last Jina himself predict that Kumarapala, “with
unlimited power, will make this earth adorned with temples of the Jinas in almost every

village”.? Similarly, the poet Somesvara celebrated the building frenzy of the Jain ministers

* I thank Christine Chojnacki for helping me to improve this paper with her remarks and Gilles Martin-Rosset for
kindly checking my English.

! evam vrata-sthito bhaktya sapta-ksetryam dhanam vapan | dayaya catidinesu maha-sravaka ucyate || Yogasastra

IIL. 119, tr. Qvarnstrom 2002: 69 (with some modifications). Cf. Williams 1963: 164f.

2 Trisastisalakapurusacaritra X. 12. 75, tr. Johnson 1962: 311.
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Vastupala and Tejahpala in hyperbolic terms in the eulogy he composed for the consecration of

the Lunigavasahi temple on Mont Abu:

“Of the uninterrupted series of religious establishments, such as tanks, wells,
fountains, groves, ponds, temples, alms-houses and so on, which were either newly
constructed or repaired by that pair of brothers in every town or village, on every
road and mountain-top, one does not even know the number; it is at best but the

earth that knows it.”?

In his Kirtikaumudi, however, SomeSvara gave more factual information about the architectural
achievements of his patrons besides praising them broadly from the outset.* For instance, he
said that Vastupala had two temples built on Mount Satruiijaya, one dedicated to Nemi and the
other one to Par§va, which statement is confirmed by other sources.’ Similarly, Arisimha
enumerated in the eleventh and last canto of his Sukrtasamkirtana forty-three Jain and non-Jain
buildings that had been erected or restored by Vastupala.® The purpose of such lists was
obviously to give an idea of the munificence of these laymen. But conspicuously no precise
amount of money is given in these sources, perhaps because such information was considered
too prosaic to be included in a poem. I thus intend to investigate in this paper what the
Prabandha literature, reputed to register data of different kinds, tells us about the funding of

Jain temples.” Prabandha texts include the biographies of more or less legendary laymen from

3 tena bhratr-yugena ya pratipura-gramadhva-saila-sthalam vapt-kipa-nipana-kanana-sarah-prasada-satradika
| dharmma-sthana-parampara navatara cakre’tha jirnoddhrta tat-samkhyapi na budhyate yadi param tad-vedint
medini || Inscription n°l, v. 66, tr. Liiders 1905-1906: 218. In the Prabandhacintamani, Merutunga ascribes to
Somesvara another hyperbolic stanza in praise of his patron and friend: “Vastupala has obstructed the earth with
doles of food and drinking-foutains and religious foundations, and with his glory the circle of the sky” (anna-
danaih payah-panair dharma-sthanair dhara-talam | yasasa vastupalasya ruddham akasa-mandalam 11 PCi 105.
8, tr. Tawney 1991: 167). Other inscriptions from Girnar contend that Vastupala and Tejahpala founded several
millions of new religious buildings (kotisah), which statement Biihler dismisses as “absurd boastfulness” (Biihler
1902: 491).

4 “Even the ignorants could notice the itinerary of the minister’s journey thanks to the decaded Jain temples he had
restored and the charming ponds full of lotuses he had recently dug” (samuddhrtair jirna-jinendra-harmyair
navaih sarobhis ca saroja-ramyaih | prasthana-margah sacivasya so’bhid ajanatam apy upalaksaniyah |
Kirtikaumudr IX. 19, cf. Khatavate 1961: 52; Biihler 1902: 490).

5 Kirtikaumudr 1X. 31-33. These sources are Arisimha’s Sukrtasamkirtana, X1. 16 and Jinaharsa’s Vastupala-
carita, VI. 631-632, cf. Biihler 1902: 490, 492.

¢ Biihler 1902: 491.
" Besides being replete with valuable chronological information, the Prabandha corpus has for instance provided

some clues about how much money was required for having texts copied down in medieval times, cf. Chojnacki
2019: 33-6.



a remote past such as the universal sovereign Bharata or the merchant Javadi, who are
archetypes of temple builders,® but I will focus in this article on historical figures from the
eleventh to thirteenth centuries, starting with the most famous ones, the Caulukya king

Kumarapala and the ministers Vastupala and Tejahpala.

1. Lavish temple endowments by Jain laypeople

An investigation of the most renowned text from the Prabandha corpus, Merutunga’s
Prabandhacintamani (1305), teaches us that hyperbolic language was not specific to the
laudatory texts composed at the time of the erection of the buildings. In the account of
Kumarapala’s reign, the chronicler thus credits this king with the erection of a total number of
1,440 temples.® He also mentions more precisely the construction of new temples which are
known from other sources,'? as well as the renovation of older ones, but with no reference to
the costs incurred." The only mention of a precise sum is to be found in the account of
Kumarapala’s pilgrimage to holy places: it is said that the king spent 63 lakhs at Girnar for the
sake of new stairs.!> Merutunga also mentions many religious foundations of the brothers

Vastupala and Tejahpala,' but he never talks about their funding, with the single exception of

8 Cf. Granoff 1992: 304.

°PCi 86. 11; Tawney 1991: 133 cf. Leclere 2017: 2 n. 6. The number of 1444 temples found by C. H. Tawney in
one manuscript of the PrabandhacintGmani also appears in Ratnamandira’s UpadeSatarangini: hemacarya-
pratibodhita-sri-kumarapala-bhiipalena taranadurga-stambhapuradisu 1444 navinah suvarna-danda-kalasa-
kalitah prasadah karitah (UpTar 104. 11-12).

10 For the list of these temples, see Leclere 2017: 2-3.

' When dealing with the temple of Hemacandra’s ascetic initiation at Stambhatirtha, Merutunga suggests that
Kumarapala spent a lot of money on its renovation by saying that no other one could be compared to it: atha
stambhatirthe samanye saligavasahika-prasade yatra prabhinam diksa-ksano babhitva ratna-maya-bimbalarikrto
nirupamo jirnoddharah karitah (PCi 91. 11-12). “Then in Stambhatirtha, in the general temple of Saligavasahika,
where the ceremony of the lord Hemacandra as a monk took place, the king restored in a magnificent way a
decayed edifice and adorned it with an image made out of precious stone” (tr. Tawney 1991: 142-143, 146).

12 chatra-Sila-margam parihrtya parasmin jirna-prakara-pakse navya-padya-karanaya sri-vagbhatadeva adistah
| padyopaksaye vyayikrtas trisasti-laksah | (PCi 93. 12-13). Kumarapala had these new stairs made in order to
avoid a rock shaped as an umbrella (chatra-sila) that would fall down, some people say, if two meritorious men
passed under it at the same time. This rock was located near the stone seat where Nemi was said to have taken his
initiation, as we learn from the second Kalpa of the Vividhatirthakalpa (Cort 1993: 251f.; Chojnacki 1995a: 154).

13 He gives a list in his account of the great pilgrimage organised by Vastupala in 1220 (PCi 100. 4 to 102. 9, tr.
Tawney 1991: 157-62). According to Ratnamandira, the two brothers had 1,313 new temples built and 1,300 old
ones restored (UpTar 114. 3). The symmetry of these numbers as well as their similarity with the number of
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the Nemi temple that Tejahpala had built at the village of Baula at the cost of 36,000 coins.'
In a similar way, Jinaprabha frequently alludes in the Vividhatirthakalpa (1333) to the role
Vastupala and Tejahpala played in renovating decayed temples or having new ones built, but
he does not say a word about their cost.'”> And when he comes to talk about the new stairs
Kumarapala had made by his governor at Girnar, he skips the mention of how much money was
spent on them.'®

In contrast with this silence, other Prabandha collections contain much more evidence.
In the Prabandhakosa (1348), Rajasekhara when coming to the question of the ministers’ pious
actions seems at first to eschew the task: “Who is able to count up the religious foundations of
the illustrious Vastupala and Tejahpala?” But immediately after, he adds that he has collected
some information from his own master, and starts with an impressive number of image
installations (one lakh) and the huge amounts of money lavished by the two brothers on the

three major holy places:

temples Kumarapala is said to have built (see above n. 9) underline their symbolic nature. The distinction between
new temples and restored temples was of some importance, since the renovation of an old and decayed temple
conveyed more merits than the foundation of a new one as Ratnamandira’s teacher’s teacher Ratnasekhara put it
in his Srdddhavidhipmkarana (cf. Cort 2016: 106).

4 varsa-tritaya-devatavasarayapadena prthak-krtena sat-trimsat-sahasra-pramanena dravyena baula-grame
Srineminatha-prasadah samajani | (PCi 99. 17-18). Besides this isolated mention of a precise sum, Merutunga
gives an idea of the brothers’ lavishness when he indicates which costly materials they used for such or such
monument. For instance, he narrates how sixteen pillars of Kantheliya stone were brought by water for the
construction of the Nandisvara temple on Satrufijaya (PCi 100. 24-27, tr. Tawney 1991: 159). The silence of the
chronicler about the probably high cost of these constructions contrasts sharply with his propensity to give details
when he comes to Vastupala’s generosity towards individuals: according to him, the minister rewarded twice
Somegvara for composing beautiful stanzas with a large sum of money (16 thousands drammas one time and 8
thousands the other time) and he similarly gave 4 thousands to the Pandit Jayadeva, 15 thousands to a poor
Brahmin, and 1 thousand drammas for the appointment of Pandit Balacandra as teacher (PCi 102. 28 to 103. 17,
tr. Tawney 1991: 163f.).

15 In the third Kalpa dedicated to Mount Girnar, Jinaprabha describes in five stanzas (v. 9-13) the sacred complex
Vastupila built there, with reference to some particular buildings such as the Satrufijayavatara (VTK 7. 10-14, tr.
Chojnacki 1995a: 148-149) and he even inserts a detailed list of the brothers’ pious foundations in the precincts of
this holy place in the fifth Kalpa (tr. Chojnacki 1995a: 161-163), but neither of these texts contains any mention
of precise amounts of money (even though the Prakrit prose of the latter gave more opportunity to do so than the
Sanskrit metric structure of the former). Jinaprabha also describes to some extent the features of the famous
Liunigavasati temple the ministers had built on Mount Abu in the eight Kalpa and even gives the name of the
architect Sobhanadeva (v. 43-46), but he does not say a word about how much money the complex costed (VTK
16. 13-16, tr. Cort 1993: 260; Chojnacki 1995a: 176).

16 calukka-cakki-siri-kumarapala-narimda-samthavia-sorattha-damdahivena siri-sirimala-kulubbhavena barasa-
saya-vise (1220) vikkama-samvacchare pajja karavia | (VTK 9. 24-25, tr. Chojnacki 1995a: 161).



“Vastupala and Tejahpala spent eighteen crores and ninety-six lakhs on
Satruiijaya, twelve crores and eighty lakhs on Girnar, and twelve crores and fifty-

three lakhs for the erection of the Liinigavasati on Abu.”!’

The sum of 12 crores and 53 lakhs is also mentioned in the Puratanaprabandhasamgraha in
reference to the Nemi temple of Abu,' and the latter collection also agrees with the
Prabandhacintamani about the sum of 63 lakhs of drammas that was spent to create new steps
at Girnar under the reign of Kumarapala.'’

In later Prabandha texts, we paradoxically find more precise information about the
funding of famous temples. For instance, Jinaharsa says in his biography of Vastupala, the
Vastupalacarita (1441), that the minister deposited 1,000 dindras in the treasury of Par§vanatha
for the restoration of the temple dedicated to this Jina at Stambhana.”® In the roughly
contemporary Upadesatarangini,® Ratnamandira tells us the impressive cost of one of the most

famous temples of Kumarapala:

“In Pattana, Kumarapala had the Tihunavihara erected and marked with the
name of his own father Tribhuvanapala. It was endowed with seventy-two little
shrines. In these were installed twenty-four images made of precious stones,
twenty-four made of brass, twenty-four made of silver, fourteen made of one

bhara of gold each.?” In the main temple he had an image of Neminatha made

17 etayos ca Sri-vastupala-tejahpalayor dharmasthana-savikhyam karttum ka tsvarah param guru-mukha-srutam
kificil likhyate - laksam ekam sapddam jina-bimbanam vidhapitam | astadasa kotyah san-navatir laksah sri-
Satrufijaya-tirthe dravinam vyayitam | dvadasa kotyo’sitir laksah Sri-ujjayante | dvadasa kotyas tri-paficasal laksa
arbuda-giri-Sikhare linigavasatyam | PK 129. 13-16, cf. Sandesara 1953: 371.

'8 PPS 53. 2.

1 maham ambakasya Sri-kumara-devena surastra-vyaparo dattah | tena vrajata maham bahada-devo vijriaptah |
tatra gato’ham raivate padyam karayami | mantrinoktam — karya | pascat tena tatra padya karita | vyaye bhimapri-
dramma-laksa 63 | itah kumareso yatrayam agatah | (PPS 34. 24-26). However it must be noted that here the stairs
are made at the command of Ambaka, the governor of Surastra, before king Kumarapala makes his pilgrimage.

2 Vastupalacarita V1. 518, cf. Biihler 1902: 493.

21 This approximate datation of Ratnamandira can be deduced from the information we have about the life and
career of his teacher’s teacher Ratnasekhara, an acarya of the Tapa Gaccha: born in 1395, ordained in 1406 and
elevated to the rank of siri in 1445, he wrote several texts — a commentary on the Srdddha—pratikramanaszitra
(1439), the Sraddhavidhi (1449) and the Acarapradipa (1459) — and eventually passed away in 1460 (cf. Williams
1963: 16; Cort 2016: 104-106).

22 With consideration for the other compound words that precede bharamayyah, I think that the word bhara, which
etymologically means a weight or a load of any kind, implicitly refers here to a particular weight of gold, as the
materials seem to be listed in an order of increasing value. According to the Monier-Williams dictionary, 1 bhara
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that was carved from a single unbroken precious stone measuring one hundred

twenty-four arigulas. The expense of money amounted to ninety-six crores.”*

The Prabandha collections thus agree in that temple building required very important amounts
of money. Indeed, what strikes us in these accounts is not the occasional mention of such or
such currency,* but the almost systematic use of the very high units of lakh and crore to
measure the wealth required to achieve these architectural programmes.*

Now, we have to ascertain where all that money actually came from. In all likelihood,
the construction of temples could not convey any merit to the donator unless he drew on his
own personal fortune to finance it. As a matter of fact, a particular stress is laid in Jain narrative
literature on the origin of the money spent on any kind of patronage. In theory one could not
even make use of his inheritance for that purpose, and that is why the sons of wealthy merchants
are often depicted as going abroad in order to earn money by themselves and secure the

possibility of making meritorious gifts.?® Most significantly, Georg Biihler took it for granted

is equal to 20 fulas and 2000 palas of gold, and 1 pala is equal to 4 karsas. As 1 karsa corresponds to 176 grains,
and 1 grain to 0,06 gram (Sircar 1983: 247 n. 1), 1 karsa weighs 10,5 grams, and 1 bhara 84,48 kilogramms. It
could be understood that the word bhara encompasses the total weight of the fourteen images, but given that the
brass image of Adinatha installed in the Vimalavasahi temple is said to weigh 18 bharas (Jayantavijaya 1954: 29),
it is not unlikely that those images were made of one bhdara of gold each.

B pattane sva-pitr-tribhuvanapalasya namankitah tihunaviharah karitah 72 devakulikayutah tasu 24 pratima
ratmamayyah 24 pittala-mayyah 24 riapyamayyah 14 bharamayyah mukhya-prasade 1 Sata 24 angula-
pramanarista-ratna-mayi nemindatha-pratima karita tatra dravya-vyayah 96 koti-pramanah | (UpTar p. 104-105).

2 Different kinds of coins are mentioned in the texts, silver farikakas, golden dinaras, and drammas of bhimapriya
and visalapriya types or without any mention of type (cf. nn. 19, 37, 38, 42, 43, 48, 54, 58).

% According to the Jain tradition, a total of 18 crores and 53 lakhs were spent on the erection of the Vimalavasahi
temple of Mount Abu, which will be taken into account below. Jayantavijaya Muni thinks that this sum is not
improbable since the plot of land alone might have been purchased at the price of 45 crores and 36 lakhs
(Jayantavijaya 1954: 28 n. 2).

2 In Uddyotana’s Kuvalayamala, for instance, the son of a wealthy merchant, Sagaradatta by name, wants to
reward an actor with one lakh of rupees for reciting a beautiful stanza, but he is publicly humiliated by someone
who compares him to a thief as the money he lavishes was not earned by himself but by his ancestors. Full of
shame, Sagaradatta decides to leave and to kill himself if he does not acquire seven crores within the span of one
year (Chojnacki 2008b: 322-24). The desire of acquiring his own wealth also urges the son of merchant called
Nagadatta to go abroad in the anonymous Kathakosa from the eleventh century, but it is provoked by the emulation
of some pious man performing in a Jain temple a religious ceremony of eight kinds as well as the recollection of
a Prakrit stanza: “Who cannot increase the inherited property acquired by his father and transmitted by him to his
children? But seldom does a mother give birth to a man who without wealth is himself enterprising” (piyara-
vidhattai dimbhadai dugu dugu ku ku na karei | sai-vidhavana sai-vilasana virala janani janei || Kathakosa ed.
Hoffman, p. 75, tr. Tawney 1975: 28).



that Vastupala and Tejahpala “spent a great part of their rich incomes on the erection of temples,
asylums and benevolent institutions so that at least the outward lustre of the Jainas was
restored.”” Yet the Prabandhas do not state so explicitly that the brothers used their own
fortune, and for instance Merutunga explains just once how Tejahpala collected the sum of
36,000 coins he needed for having a temple of Neminatha built “by laying aside a quarter of his
income for the worship of the gods during three years,”?® and there is no further evidence in
this text that either his brother or himself did the same for all the other religious foundations
they are credited with. Among the other writers, Ratnamandira seems to be the only one to
declare that the two brothers carried out the construction or renovation of Jain as well as non-
Jain temples “with their own wealth” (nija-dhanair),? but he does not specify by which means
they acquired this wealth. All we know from the Upadesatararngini (and from a parallel account
preserved in the Puratanaprabandhasamgraha under the title Linigavasahiprabandha) is that
after enduring poverty during their youth, the two brothers were freed of it “once they took
office.”* Then they earned enough money to buy a piece of land on Mount Abu close to the
famous Vimalavasahi temple and had the Lunigavasahi temple built there in order to fulfil the
last will of their late brother Liiniga.’! Whether the brothers were enriched by their official
position of minister or got simultaneously involved in some commerce, neither of these sources
tells us. But elsewhere in the Prabandha corpus, we come across two very singular stories about
the way Vastupala and Tejahpalabecame rich. One is to be found in the
Puratanaprabandhasamgraha, and tells how Vastupala, when appointed as governor of

Stambhatirtha, came to appropriate most of the wealth of a local Muslim merchant called Said

2 Biihler 1902: 488. Other scholars such as Khatavate and Sandesara tackled the issue of where that money actually
came from and gave in their studies a brief survey of the narratives discussed here (Khatavate 1961: 55; Sandesara
1953: 36).

B varsa-tritaya-devatavasarayapadena prthak-krtena (PCi 99. 17; tr. Tawney 1991: 157, cf. above n. 14).
According to Sandesara and Thaker (1962: 20), the devatavasarayapada is the “item of income in the festivals of
the presiding deity of a temple.”

» UpTar 114. 9.

3 yyapare jate (PPS 52. 32; UpTar 115. 2). Given the polysemy of vyapdra, the expression could also mean “once
they started up in business”, but other occurrences in the Prabandha corpus point to the meaning of “political
function”: for instance “the charge of Surastra was given by the illustrious king Kumarapala to the honourable
Ambaka” (maham® ambakasya Sri-kumara-devena surdstra-vyaparo dattah, PPS 34. 24 cf. above n. 19); “then,
as soon as he had obtained his charge, the honourable Tejahpala was appointed to the charge of the glorious city
of Stambhatirtha” (atha vyapare prapte maham® sri-tejahpalah sri-stambhatirtha-vyaparaya prahitah PPS 73. 20
cf. below n. 32).

3 PPS 52. 27-33; UpTar 114. 12; cf. Laughlin 2003: 299f.



who had rebelled against his authority.3* The other story reports that while making a pilgrimage
the two brothers reached a village named Hadala and decided to bury a part of their fortune in
the vicinity for fear of thieves. They were doing so when they happened to find a treasure of
gold. On the advice of Tejahpala’s wife Anupamadevi, they used that money to build temples
on Mount Satrufijaya and Mount Girnar.®® The earliest known version of the story opens the

biography of Vastupala that Rajasekhara has inserted in the Prabandhakosa:**

“The illustrious Vastupala and Tejahpala went on a pilgrimage to Satruiijaya,
Girnar and other holy places. Once they had arrived at the village of Hadala, they
thought about their fortune, and it then turned out that the whole of it amounted
to three lakhs. Having then considered that their own security was not guaranteed
in Surastra, they wanted to deposit one lakh into the ground and to do so they
had the base of a great fig tree (asvattha) dug up at night. While they were having
the ground dug up, an ancient copper jar full of gold that might have belonged
to someone came forth. Vastupala took it and as he had much consideration for
Tejahpala’s wife Anupamadevi, he asked her where it should be deposited. She
said: ‘It must be placed high up on a mountain-top, so that it may not become
the property of anyone else, as it could happen to the treasure we are talking
about.” Hearing that, the illustrious Vastupala spent that wealth on Satrufijaya,
Ujjayanta® and other illustrious mountains. Having made his pilgrimage, he

travelled back and arrived at Dhavalakka.”

32 PPS p. 56-57; Sandesara 1953: 36 n. 2; Khatavate 1961: 55. Merutuniga knows about the rivalry between
Vastupila and Saida, but he mentions it very briefly as the starting-point of the war with Sankha, the king of
Bhrgukaccha, since Saida asked the latter for help. It is also said in the lesson translated by Tawney that Saida is
killed after Vastupala’s victory over Saikha, but the sentence is missing in two manuscripts (PCi 102. 10-20, tr.
Tawney 1991: 162-163). The Puratanaprabandhasamgraha contains another version of the conflict with Saida at
Stambhatirtha, wherein Vastupala is replaced by his brother Tejahpala (PPS 73. 20-28).

33 Sandesara 1953: 36 n. 3; Khatavate 1961: 54f.
3 Sri-vastupala-tejahpalau Sri-Satrufijaya-girinaradi-tirtha-yatrayai prasthitau | hadala-gramam gatva yavat
svam bhiitim cintayantas taval laksa-trayam jatam sarvam svam | tatah surdastrasvasausthyam akalayya laksam
ekam avanyam nidhatum nisithe mahasvattha-talam khanayam asatuh | tayoh khanayatoh kasyapi praktanah
kanaka-piirnah saulva-kalaso niragat | tam dadaya sri-vastupalah tejahpala-jayam anupamadevim manyataya
aprcchat kva etan nidhiyate | tayoktam giri-Sikhare etad uccaih sthapyate | yatha prastuta-nidhi-van nanyasad
bhavati | tat Srutva Sri-vastupalah tad-dravyam Ssri-Satruiijayojjayantdadau avyayayat | krta-yatro vyavrtto

dhavalakka-puram agat | (PK 101. 6-13).

35 Ujjayanta is another name of Mount Girnar.



One century later, Jinaharsa and Ratnamandira retold this story with some variations.* In the

Upadesatarangint, the narrative runs as follows:

“On their first pilgrimage the illustrious Vastupala and Tejahpala left
Dhavalakka in the company of an important community. They arrived at the
village of Hadala. In the meantime they had heard about the fear of thieves
launching attacks on the road. At that point they mutually deliberated and during
the night, they took some copper jars containing one lakh of silver tarikakas,”’
and with very trustworthy servants they went to a mimosa (sami) that stood in
the middle of a wheat field located near a pool. They dug there, and in the
meantime, thanks to Vastupala’s good luck, a golden treasure came forth in front
of them. They were greatly bewildered. They stored their own fortune at the
same place. Hereafter they came back overwhelmed by anxiety. Then
Anupamadevi asked them the reason of their anxiety. They told her in private.
After that she said: ‘My lord, the fortune must not be hidden this way. It must be
hidden in such way that everybody may see it but cannot take it. What is the

meaning? You should have temples built. This is the conduct of good men.”*

To sum up, even in the case of famous Jain laymen whose life is well documented, the origin
of the fortune they possessed and more specifically of the money they invested in temple
building is not easy to establish. Did they earn it solely through their business? Did they take
any advantage of their official position, as suggested by the story of the Muslim merchant Said?
One could also mention here the story of the minister Sajjana who deftly used a part of the
income he collected as governor of Saurastra to finance the renovation of Mount Girnar, and

succeeded in making the king Jayasimha Siddharaja eventually approve his behaviour by

3 Khatavate 1961: 55.

37 The words farika and tarkaka refer to a coin, which is often a golden coin as indicated by the compound words
hematankaka or sauvarnatankaka, but it can also be made of silver. Accordingly, tankasala or “room for coins”
means a mint (cf. Sandesara and Thaker 1962: 19, 65, 99, 101).

3 §ri-vastupala-tejahpalau prathama-yatrayam bhiri-sarigha-yutau dhavalakkakat hadala-grame samagatau
tavata marge dhati-luntaka-bhitih Sruta tada parasparam alocya nisayam ripya-tankaka-laksa-bhrta-tamra-
kalasan grhitva paramapta-sevakaih saha tatakasanna-godhiima-ksetra-madhyastha-sami-taru-tale samagatah |
khanitam tatra tavata vastupala-bhagyena nidhih sauvarnah sammukho nirgatah | mahan vismayah samajani |
svadhanam tad api tatraiva sthapitam | pascad agatau param cintaturau tada mam® anupamadevya cintayah
karanam prstham | nirvijane proktam tabhyam | tadanu tayoktam — svamin dhanam ittham na guptikriyate tathd
guptikriyate yatha sarve’pi paSyanti param grahitum na Saknuvanti | ko’rthah - prasadah karyante | sat-
purusanam ayam evacarah | (UpTar 113. 7 to 114. 1).



offering him all the merit of such a pious deed.** But we can find in the Prabandhas even more
surprising stories which insist on the role some supernatural beings play in securing the
necessary amount of money. It appears then that laypeople are merely the initiators of the

project, or even the instruments of the deities.

2. The intervention of gods

A first story of temple building wherein deities play a major role concerns the famous
Vimalavasatika or Vimalavasahi which as indicated by its name was erected on Mount Abu by
the minister Vimala in the first half of the eleventh century. As Jinaprabha puts it in the eighth
Kalpa, which deals with Mount Abu, that great Jain layman propitiated the Jain goddess Amba
and noticing a plot of land near the temple of the Hindu goddess Srimata that was marked by
the presence of campaka tree and other auspicious signs, he bought it and “expended much
wealth to build there the beautiful temple called Vimalavasati in Vikrama 1088.”’ Here the
deities are merely alluded to, but they are credited in the parallel versions of that temple
foundation with a much more active role. In the Prabandhakosa, it is Amba who, after assenting
to Vimala’s request, takes the initiative to ask her friend Srimata for the permission to erect a

Jain temple on Mount Abu,*

and the Puratanaprabandhasamgraha even states that the
friendship between the goddesses is the primary cause of the temple’s foundation. In this
version, Srimata herself asks Amba to come and settle on Abu, and in order to help her have
her own residence there, she provides her with a plot of land where 27 lakhs of drammas are
hidden at the base of two trees of the bakula and campaka varieties. Amba then looks for

someone to carry out the erection of her temple and manifests herself to Vimala for that

¥ PCi 65. 14-22, tr. Tawney 1991: 96; PPS 34. 1-22; UpTar 109. 1-11. There is also a short allusion to the role
played by Sajjana in the construction of a new temple of Nemi on Mount Girnar in the fifth Kalpa of the
Vividhatirthakalpa dedicated to this holy place (puvvim gujjara-dharae jayasimha-devenam khamgara-rayam
hanitta sajjano damdahivo thavio | tena a ahinavam nemi-jinimda-bhavanam egarasa-saya-pamcasie (1185)
vikkama-raya-vacchare karaviam | VTK 9. 22-23, cf. Chojnacki 1995a: 161).

0 aradhyambam bhagavatim putra-sampadapasprhah | ftirtha-sthapanam abhyarthya campaka-druma-
samnidhau || 37 || puspa-sragdama-ruciram drstva gomaya-gomukham | tatragrahid bhuvam dandet Srimatur
bhavanantike 11 38 |l ... vaikrame vasu-vasv-asa-(1088)-mite’bde bhiiri-rai-vyayat | sat-prasadam sa vimala-
vasaty-ahvam vyadhapayat 1140 11 (VTK 16. 7-8, 10). The auspicious sign is “a sprout made of cowdung garlanded
with flowers” according to John Cort, while Christine Chojnacki understands the expression puspa-sragdama-
ruciram gomaya-gomukham as meaning a cowdung shaped in the shape of a cow face and illuminated by a garland
of flowers (Cort 1993: 259f.; Chojnacki 1995a: 174f.). In Ratnamandira’s account, cowdung is also mentioned as
the means to identify the right place, but it has a different form (see below n. 43).

4 PK 121. 18-30 cf. Chojnacki 1995a: 174 n. 23.
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purpose.*? In the later rewriting of Ratnamandira in the Upadesatarargini, Srimata is even more
generous, since Vimala finds the much greater sum of 72 lakhs when digging the ground under
the trees.®

A second story where the costs of temple building are covered by supernatural beings is
the one told about the Jain holy place of Phalavardhi or Phalodhi in Rajasthan. According to
the Puratanaprabandhasamgraha, this small village became a sanctuary when an image of
Par§va was miraculously discovered there by a layman inside a lump of earth (lestu) that was

located in the middle of a shrubbery (jali-vana-madhye). The account is rather short and directly

“2PPS 51. 30 to 52. 13. The story is rewritten by Ratnamandira in the Upadesatararigint and intertwined with the
parallel story of Vimala who wants to redeem the murder of men at war and is told by his spiritual guide
Dharmasarastiri to do meritorious acts such as proclaiming interdiction to kill living beings (amdri) or building
temples. Vimala then propitiates the goddess Amba and asks for two boons, the birth of a son and the erection of
a temple. Amba tells him to choose between these, and he eventually selects the temple after a discussion with his
wife Sridevi (the motif of the temple founder putting at stake his own life or the lives of children to come is typical
of such narratives, cf. Granoff 1992: 309, 314f.). At that point, the narrative meets up with the
Purdatanaprabandhasamgraha: Amba pays a visit to her friend Srimata on Mount Abu, and being asked to stay
there, she replies that she cannot do so without a Jain temple. Srimata then gives her a plot of land endowed with
72 lakhs of drammas buried under the campaka and bakula trees. Yet there is one more episode in Ratnamandira’s
account, the building of the temple being hindered during six months by a Naga named Valinaha (see below n.
64).

43 “Then Srimata gave to Ambika a plot of land endowed with 72 lakhs of drammas situated under a bakula and a
campaka. Being that told by Ambika, Vimala along with the king of Candravatt and the twelve Suratranas who
attended him dug at the base of the trees that had been identified thanks to a row of saffron-coloured cowdungs.
The treasure of 72 lakhs came out of the ground, and Vimala had the temple built” (tatah Srimatambikaya bakula-
campakayor adhah 72 laksa-dramma-yuta bhiimih samarpita | tato’mbika-vacasa candravatisa-12-suratrana-
sevya-vimalena kurnkuma-gomayavalikabhijiianena padah khanitah 72 laksa-dravya-nidhanam nirgatam prasado
manditah | UpTar 112. 5-7; for the different meanings of mand, see Sandesara and Thaker 1962: 176). According
to Ratnamandira’s version, Vimala fled from the capital of Gujarat because he had been calumniated in presence
of king Bhima. Then he went to Candravati, whose king Dharavarsa took to flight and went to the country of Sind
by fear of him. Vimala settled in his palace and was made king by the governors of that country. With his powerful
army he won over a hundred of kings, such as the rulers of Sakambhari, Medapata and Javalipura, and held the
royal parasol over Mount Abu. Sometime later, twelve Suratranas or Sultans from the city of Roma unexpectedly
came there with an impressive array of forces, but they were defeated and became the servants of Vimala (sri-
vimala-dandanayako gurjaratradhipa-sri-bhima-pradhanah khala-diisita-raja-cittam jiatva ratrau pattanat
parica-Sata-sarasva-parivrtah parica-koti-hemostra-sambalo nastva candravatyam gatah tad-bhitya 18-
Satadhipa-dharavarsa-nrpo nastah sindhu-dese gatah | tadanu tad-avase sthitas tatratya-mandalikais tatra
nrpatih krtah | prabala-sainyah Sakambhari-medapata-javalipuradi-nrpati-satam sadhayitvarbudopari cchattram
adhara-yat | tenaikada roma-nagaradhipa-12-suratranda akasman mahda-sainya-melapakam krtva supta eva
vestita yuddhe bhagnah kinkarah samjatah (UpTar 110.12 to 111. 4). As Dharavarsa fled westwards, I understand
that he induced these Sultans to attack Abu, and that he became Vimala’s servant as well when they lost the war.
That colourful narrative is full of historical inconsistencies, the most glaring being the fact that Dharavarsa reigned
at Candravati from 1163 to 1219 CE, more than one century after the consecration of Vimala’s temple in 1031. It
was his ancestor Dhandhuka who rebelled against the Caulukya king Bhima and fled eastwards up to Dhara, capital
city of the Paramara king Bhoja, as reported in an inscription from the Vimala temple dated 1322 CE, the
Vividhatirthakalpa and the Puratanaprabandhasamgraha (Choudhary 1963: 188-91; Chojnacki 1995a: 175).
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jumps to the installation of the image and the fixing of a jar and a banner at the top of the
temple,* but fortunately Ratnamandira retells the story with more details in the section of his
Upadesatarangini on temple stories. According to him, it is Par§va himself who appears in a
dream to the layman Parasa and asks him to build a temple. When Parasa objects that he has no
money, Pars§va replies that there will be a lot of money through the transformation into gold of
the rice grains offered in front of him.*> Parasa then sets out to erect the temple, and the work
is already carried out on one side, when the layman is asked by his son about the provenance
of the money. Parasa tells him the story as it happened, but then the transformation into gold
comes to an end, and as there is a shortage of funds, the temple remains in this state of
construction.*® An alternative story about the appearance of that holy place can be found in the
Vividhatirthakalpa, where a Prakrit prose narrative is specifically devoted to Phalavardhi. It
states that once two merchants, Dhamdhala and Sivamkara, came to Phalavardhi and settled
there. They found an image of Par§va in a small shrine (gabbhaghara-devalia ou -deulia) buried
in the ground, and they were told in a dream by the protecting deities to build a temple (ceia).
They started to do so with their own fortune but ran short of money. The deities once again told
them in dream that every day an amount of money (dammanam satthiam) would appear before
the image of ParSva, and thanks to this intervention, the sacred complex is close to be completed
until the day the merchants try to know how the money can appear. From this day on, the deities
stopped giving money, in order to punish the laymen for their indiscretion.*” The narrative thus

leads to the same conclusion than in the first version: the temple remains unfinished.*

4 PPS 31.9-15. This account probably derives from a more detailed version written in Prakrit, as suggested by the
layman’s name Pasila, a diminutive of Pasa, the Prakrit counterpart of Sanskrit Par§va. Other versions of this
legend can be found in Somadharma’s Upadesasaptati (II. 7. 5-28, pp. 37f) and Subhasilagani’s
Prabandhaparicasati (cf. Chojnacki 1995a: 447).

4 svapne Sri-parsvenoktam — mama prasadam karaya mam arcaya parsvena sva-dravyabhave ucyamane mad-
agra-dhaukitaksata-svarnibhavanena dravyam bahv api bhaviti pratyayo darSitah | (UpTar 110. 4-6). In the
Upadesasaptati, Par§va is replaced by a Vyantara god styled as the protecting deity of Par§va’s image
(bimbadhisthayako’nyedur vyantarah Sresthi-pungavam | svapne jagdada prasadam svaminas tvam vidhapaya,
UpSap 1. 7. 14, p. 38).

4% eka-parsve mandapadi sarvam nispannam tavata tat-putrenagrhya dravyagama-svaripe prste parasena
yathavat kathite tat-survarni-bhavanam sthitam | dravyabhavat prasdadas tavan eva tasthau | (UpTar 110. 6-7).

47 Another reason is that the protecting deities know that the Mleccha rule is about to happen and somehow
anticipate the degradations Jain temples will undergo then (cf. Chojnacki 1995b: 80).

8 paidiaham pityamti mahaya iddhie te do vi | evam piijjamte bhuvananahe puno vi ahitthayagehim sumine
aittham tesim jaha — tattheva paese ceiam karaveha tti | tao tehim pahittha-cittehim dohim vi nia-vihavanusarena
ceiam karaveum dadhattam | payittaa suttahara kammatthdaesu | java agga-mamdave nippanne tesim
appaddhiattena davina-viccanaa-samatthayde niatto kammatthdo | tao dhaniam adhiimavanna do vi
paramovasaya | tayanamtaram rayanie puno vi ahitthayaga-surehim sumine bhaniam jahda — aippabhae
alavamtesu kaesu devassa aggao dammanam satthiam paidinam picchissaha | te damma ceia-kajje vaiyavva tti |
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Now, to give a third and last instance of such narratives of supernatural financing of
temples, I will turn to the story of the Nemi temple of Kumbhariya as told with minor variations
in three sources from the fifteenth century viz a late Prabandha included in the
Puratanaprabandhasamgraha, the Upadesatarangini and the Upadesasaptati of Somadharma
(1447).* According to these texts, there was in Arasana (the former name of Kumbhariya)® a
Jain layman called Pasila who belonged to a prestigious family, as his father Goga had held the
charge of minister, but who had lost all his wealth. He once came to the capital city of Pattana
to do some business and visited the Rajavihara temple recently built there by the king Jayasimha
Siddharaja. Being particularly impressed by the monumental Jina image that was enshrined
there, he pledged to build a similar temple in his own town in the presence of a wealthy Jain
merchant’s daughter.’! As he was broke, he propitiated the goddess Amba by fasting ten days
in order to get money from her. Amba appeared and told him that he would get a sufficient
quantity of precious metal from a neighbouring mine.>> However Pasila eventually made Amba
angry by telling his spiritual master that the work was progressing well thanks to his favour.

She deemed Pasila ungrateful and put to an end the exploitation of the mine.> Pasila had

tehim taheva ditthe te damme dhittiina sesa-kammatthayam karaveum adhattam | java padipunna pamca vi
mamdava ya lahu-mamdava ya tihuana-jana-citta-camukkarakkarae | bahu-nipannammi cetammi tesim puttehim
cimtiam - katto eam davvam sampajjai jam aviccheena kammatthayam ussappai tti | aha ekammi dine aippabhae
ceva thambhaiamtaria howina nicuam datthum araddha | tammi divase devehim na piiriam dammanam satthiam |
asannam ca miccha-rajjam namana payattena arahia vi ahitthayaga na parimsu davvam ti | thio tad-avattho ceva
ceia-kammatthao | (VTK 105. 30 to 106. 8; tr. Chojnacki 1995a: 450f.). Jinaprabha says that the temple was
consecrated by Dharmaghosasiiri in 1181 VS (= 1124 CE), while the other sources gives the dates of 1199 VS (=
1142 CE) for the installation of the image and 1208 VS (1151 CE) or 1204 VS (1147 CE) for the installation of
the flag-staff and the water-pot (cf. Chojnacki 1995a: 451 n. 20).

¥ PPS 30. 17 to 31. 7; UpTar pp. 107f.; UpSap p. 38-39, cf. Dhaky & Moorty 2001: 74-77.
0 Dhaky and Moorty 2001: 33-35.

5! Hamsi or Bai HamsT by name, this young laywoman was the daughter of a man called Chada, presented as a
thakkura and a Sresthin in the Puratanaprabandhasamgraha (PPS 30. 18, 30, 32) and as a vyavaharin or
businessman possessing 90 or 99 lakhs of golden coins in the Upadesatarangini and the Upadesasaptati
respectively (90 laksa-hatakadhipa-vya°-chada-putrya, UpTar 108. 3-4; nava-ghnaikadasa-svarna-lakset-chada-
tanujaya hamsi-namnya, UpSap II. 8. 29-30, p. 39, cf. Dhaky and Moorty 2001: 75). Ratnamandira even specifies
that Hamst was “a young widow committed to the cult of gods” (bala-vidhava-deva-vandana-para-sralvikal-
hamsya).

32 According to Somadharma, the mine produced silver, while Ratnamandira talks about gold. In the version given
in the Puratanaprabandhasamgraha, it is not clear whether Pasila extracted from it either metal or marble to be

sold afterwards (cf. Dhaky & Moorty 2001: 76).

53 That detail is missing in the UpadeSatarangini. In the Puratanaprabandhasamgraha, the mine crumbles down,
and in the third version, it is turned back into a lead mine.
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nonetheless obtained 45 thousands golden dinaras from the mine and was enabled to build at
least a part of the shrine, which was thereafter completed by the young laywoman from Pattana

at the cost of 9 lakhs of drammas.>*

3. The alchemy of divine protection and human piety

That supernatural beings should get involved in the process of creation and maintenance of a
holy place is not unusual in Prabandha literature. As Phyllis Granoff put it in her 1992 article
on Jain biographies of temple builders, “temple building and image making [...] involve a
human devotee directly in the mysterious world of supernatural forces.”>> What is perhaps more
surprising in the three stories summarized above is that deities may appear to deprive the
laymen or laywomen of the merit of building temples by providing themselves the required
amount of money. Besides, it is striking that most of the time the beneficiaries of these divine
favours eventually provoke the stopping of the building process by proving excessively curious
or ungrateful towards the deity.

In my opinion, the crucial role played by divine beings in these stories can be explained
by the fact that the holy places in question dramatically required a divine validation of their
sanctity. It seems particularly clear in the case of Phalavardhi and Kumbhariya, since they
emerged as religious centres at a relatively late date. Phalavardhi is conspicuously absent from
ancient literature,’® and the earliest temple of Kumbhariya dates back to the first half of the
eleventh century.’” On the other hand, the sanctity of Mount Abu was much more ancient, but
being primarily a holy place of Hinduism, what was at stake in this case was the right of Jain

people to have their own temple built there: this is why the initiative of Vimala is intertwined

% The three sources agree to state that she completed the main temple (consisting of a mitlaprasada and a
gildhamandapa) by having a meghanadamandapa built in front of it — the meghanadamandapa being a particular
type of rangamandapa having an attic storey (tatra taya Sesam sampiirnam krtam | mandapas taya bhaginitvena
karitah | laksa-9-dravya-lagih | sa ca meghandadah | PPS 30. 33; meghanada-mandapo margitah nava-laksa-
dramma-vyayat taya karitah, UpTar 108. 8; vidhayitah mandapo meghanadakhyo nava-laksa-vyayat taya, UpSap
IL. 8. 41, p. 40; cf. Dhaky and Moorty 2001: 77 and plates 171, 174, 175).

55 Granoff 1992: 309. “These accounts have little to do with wondrous events and miracles; lay temple builders
become possessed and receive dream visions from deities that protect the Jain faith” (Granoff 1992: 303).

% Cf. Chojnacki 1995a: 393.

57 Dhaky & Moorty 2001: 33-37.
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with or even superseded by the story of the friendship between the goddesses Srimata and
Amba.

This interpretation is further proven by the stress laid on the particular status of these
deities as superintending gods or goddesses (adhisthayaka or adhisthatri): this is the case for
the gods who are substituted to Par§va in some versions of the Phalavardhi temple foundation,>
and Ambika is similarly styled as the superintending goddess of Kumbhariya in Ratnamandira’s
account.® In contrast, Amba is not presented as the tutelary deity of Mount Abu, but in the
Prabandhakosa version, she explicitly states that her friend Srimata holds that position,® and

as such Srimata can decide to share with Amba her authority over the sacred mountain.® It is

58 According to Somadharma, “the worshippers of Srimata did not give their approbation to the temple, and said:
‘There has not been ever in the past any Jain temple, how could there be one here now?’ (Srimata-piijakah kimtu
na caityanumatim daduh || pura kadapi natrabhiit Srijindayatanam khalu | tat sampraty api jainendram caityam
atra katham bhavet 11 UpSap II. 4. 15-16, p. 33). Amba then told Vimala that a large image of Rsabha had been
deposited in the ground where the money was hidden, so that the priests when seeing it would be convinced of the
antiquity of a Jain presence on Mount Abu. Whether the image was already there before was however a debated
question, Somadharma adds, and some very learned people opined that it had been brought by the goddess on
purpose (pratimam tam ca ke’py ahus tatraiva prag abhiid iyam | kecit tadaivaniteyam devyety ahur bahusrutah
[1 UpSap II. 4. 19, p. 33). In contrast, the deities are no longer involved in the narratives retracing how two centuries
later Vastupala and Tejahpala had the Liinigavasahi temple built close to the Vimalavasaht. They simply bought
the plot of land from local authorities, the main one being the priest (aborf, abotika or abodika) of Srimata’s temple,
the other one being, the lord of Candravati, who held temporal power over Mount Abu (he is mentioned by
Somadharma and Ratnamandira). The Puratanaprabandhasamgraha merely states that the brothers covered with
dramma coins the plot of land they wanted to buy; Ratnamandira and Somadharma corroborate the information
and further add that the transaction amounted to 36 miitaka or miidhaka of drammas of the visalapriya type — or
62 lakhs, 10 thousands and 8 hundreds of coins according to the latter (arbude Srimataboti-parsvad
vimalavasahikopari mitlyena bhiir grhitva drammair acchadya PPS 52. 32-33; sri-arbuddcale srimatabodikasya
candravatisa-dharavarsa-ranakasya ca parsvat vastupalena 36  midhaka-visalapuri-drammair — bhiir
acchadyastarita grhita | UpTar 115. 2-3; tatah prastrnata tena dramman bhuvi kanan iva | sat-trimsan-miitakas
tesam tatra prasaritah ksanat || dvasasti-laksa-dvi-pankti-sahasrasta-sata-pramah | atra drammah syur asritya
visalapriya-nanakam 11 UpSap II. 5. 11-12). The word miidhaka which alternates in texts and inscriptions with
miida and mitaka refers to a measure of capacity equal to 24, 50 or 100 maunds (cf. Sandesara & Thaker 1962:
30, 84, 184; Sircar 1966: 204, 207). The expression visalapuridramma is a variant of visalapridramma, itself an
abreviation of visalapriyadramma, a coin from the mint of the merchant Visala, also known as Vi§vamalla (Sircar
1966: 135, 376,433, 442). In the same way the bhimapriyadramma or drama type of coin is shortened to bhimapri®
or bhimapuri® in the texts (Sandesara & Thaker 1962: 174). For the term abotika, see Sandesara & Thaker 1962:
43, 105.

% See the quotations from the Upadesasaptati and the Vividhatirthakalpa n. 45, 48.
 tadanu dasopavasair ambika aradhita arasanadhisthatrt | (UpTar 108. 5).

1 param ksanam pratiksasva | yavataham giri-vararbudadhisthatryah sakhyah srimatur matam grhnami | (PK
121.24-25)

2 Ratnamandira stresses that the presence of a Jain sanctuary on Mount Abu is definitely sanctioned by the
consecration of an image of the Jain goddess which has miraculously appeared there: “An image of Ambika came
out of the ground and was installed in the monastery along with the Ksetrapala Khafija, indicating plainly to the
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also worth noting that in the second part of the story as told in the Puratanaprabandhasamgraha
and the Upadesatarangini, the erection of Vimala’s temple is delayed because of the presence
under the ground of a Naga named Valinaha, the owner of the land,* who destroys every night
what has been constructed during the day. According to the Puratanaprabandhasamgraha,
Amba gives advice to Vimala either to conciliate the Naga with suitable offerings or to make
him leave the place if he asks for wine or other inappropriate items. When he sees Vimala
drawing his sword, the frightened Naga takes to flight with loud cries, and a Jain Ksetrapala
takes his place.* Interestingly enough, the texts dealing with the foundation of the Lanigavasaht
temple on Mount Abu two centuries later merely involve human agents, as it is no longer
necessary to justify a Jain presence in the same terms there.

If the deities are credited with financing the erection of temples in order to enhance the
sanctity of the holy place, it should not be concluded that the laymen are totally deprived of any
merit. On the contrary, it is the purity of their conduct that seems to lie at the root of the whole
process of temple building. For instance, all the versions of the foundation of the Nemi temple

of Kumbhariya make it clear that Pasila obtained money from Amba by fasting for ten days.

followers of other creeds that there was a Jain sanctuary on the holy Mount Abu and so on” (bhiimer nirgata sri-
arbudacala-jina-tirtham ityadi paradarsaninam samsicikambika khanja-ksetrapala-yutda mathe sthapita | UpTar
p- 1121.12).

% tasya bhiir iyam (PPS 52. 15-16); bhiimi-neta valinaha-naga (UpTar 112. 8).

 tathakrte sa aratim krtva pranastah | tatra devakulyam ksetrapalah sthapitah | (PPS 52. 18-19; for the meaning
of the word arati cf. Sandesara and Thaker 1962: 108-109). According to Ratnamandira, it seems that the Naga
himself is made the Ksetrapala of the holy place by Amba (valinaho nasto’mba-vacanena ksetrapalibhitya sthitah
| UpTar 112. 7-10). Somadharma is more explicit: the Naga “is unable to bear a Jain temple because he is spoiled
by a wrong faith” (mithyatva-disito jaina-prasadam sa na sasahih) but “once appeased by the speech of Amba,
he adopts the right faith and becomes the Ksetrapala of that place” (ambda-vacasa copasantik-bhak samyaktvam
prapya tatraiva ksetrapalo babhiiva ca, UpSap 1. 4. 22-27, p. 33). According to another version reported by
Jayantavijaya, “the Vyantara [Valinaha] overpowered by the unprecedented valour and merits of the great minister,
was completely subdued, and accepting the offerings, went away pacified” (Jayantavijaya 1954: 28-29, n. 3). The
motif of the Naga appears at the end of the story of Srimata as told in the Prabandhacintamani and the
Vividhatirthakalpa: her father Sripufija had a temple built on Mount Abu in her honour, but six months later, a
Naga called Arbuda settled under the mountain, and as he makes it tremble every time he moves, all the temples
built there are deprived of spire (Sikhara) (yatah sanmasante tasya girer adho-bhaga-varttt arbuda-nama nago
yada calati tada parvata-kampo bhavati | atah Sikhara-rahitas tatra sarve’pi prasadah | PCi 110. 30-31, tr.
Tawney 1991: 179; san-masante’rbuddakhyo’syadhobhage’dres calaty ahih | tato’dri-kampas tat sarve prasadah
Sikharam vina |l 24 1I, VTK 15. 25, tr. Cort 1993: 259; Chojnacki 1995a: 170f.). According to non-Jain traditions,
Jinaprabha adds, the original name of the mountain was Nandivardhana but it came to be called Arbuda because
the Naga Arbuda stayed there. As a matter of fact it is said in the Skandapurana that Nandivardhana was entrusted
by his father Himalaya with the task of filling a dangerous chasm created by Indra’s thunderbolt, and that the
mountain came there on the back of the Naga Arbuda. The Nagas also sought refuge on the mountain at the time
of the snake sacrifice ordered by king Janamejaya (Jayantavijaya 1954: 3-4, cf. Chojnacki 1995a: 171 n. 14). The
opposition of non-Jain deities to the building of a Jain temple is a typical motif (cf. Granoff 1992: 308).
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Similarly, the two merchants who were entrusted with the task of building the Par§va temple of
Phalavardhi according to the Vividhatirthakalpa are presented at the outset as members of

prestigious Jain families endowed with outstanding qualities:

“Among these merchants, a great layman named Dhamdhala stood out, who was
the pearl of the Shrimal lineage and the leader of a community of pious people.
There was another one with similar qualities, Sivamkara, a moon in the sky of

the Oswal lineage.”

And in the alternative foundation story reported in the Puratanaprabandhasamgraha and the
Upadesatarangini, it is even more blatant that money is obtained through acts of piety, since
Parsva turns into gold these very grains of rice that the layman Parasa has left in front of his
image. As for the minister Vimala, whose very name already proclaims his outstanding purity,
Jinaprabha states in the Kalpa on Mount Abu that he had a pure mind (vimalam buddhim), and,
with the exception of the Puratanaprabandhasamgraha, all the sources indicate that when
Amba told him he could get only one single favour from her, Vimala gave up his desire to have
sons and asked for a piece of land to build a temple there.® Thus he deserved to be financially
supported in his pious project of temple building. In other terms, the acquisition of wealth is to
be understood in any case as the consequence of an accurate religious practice, as it is
exemplified by the story of Dhanada which opens the anonymous Kathakosa from the eleventh
century and concludes the Prabandha-cintamani. Dhanada was a rich Jain layman who at the
apex of his prosperity had a temple built in his city, but who lost thereafter all his wealth and
had to move to a small village. However, he did not give up his faith and eventually returned
to his own temple, where he duly worshipped the Jina with a garland of flowers. As a reward
for such devotion, the Yaksa Kapardin gave back his wealth to Dhanada by depositing in the
four corners of his house four jars filled with gold.%

The mention of these jars may remind us of the similar jar unearthed by Vastupala and
Tejahpala in the first anecdote about the brothers’ life that Rajesekhara gives in the

Prabandhakosa, and suggests that even though no deity is mentioned there, that discovery is to

% tesu vi ego siri-sirimala-vamsa-muttamani dhammia-loa-gama-gamani dhamdhalo nama parama-savao huttha
| bio a tarisa-guno ceva uvaesavala-kula-nahayala-nisakaro sivamkaro nama | (VTK 105. 20-21, cf. Chojnacki
1995a: 449).

% Chojnacki 1995a: 174.
" tasya sadharmikatvat kapardi-yaksenaitad-grhe catursu grha-konikesu suvarna-pirnams caturah kalasan

nidhikrtyadrsyatvam agatah (Kathakosa, p. 3); kim tu kapardi-yaksas tasya sadharmikasyatulya-vatsalya-
sambandhe tad-dhamni catursu konesu suvarna-pirnan caturah kalasan nidhikrtya tirodadhe (PCi 124. 7-9).
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be understood as the fruit of the brothers’ good conduct.®® Besides, it is noteworthy that the
second anecdote of their biography relates how they were appointed by Viradhavala to the
charge of ministers at the instigation of Mahanadevi, the tutelary deity (adhisthatri) of
Gujarat.® Given that the brothers suffered from poverty in their childhood according to several
Prabandhas, it looks like they were raised to the position of wealthy and influent laymen by
some deity as well, and as a consequence the amounts of money they spent on temple building
can also be traced back to personal merit and divine protection altogether.”

In other terms, there is literally a very subtle alchemy at the origin of the process of temple
building, that requires not only a close cooperation between a proactive deity and a meritorious
man, but also several other ingredients, the most evident one being some low metal that could

be changed into silver or gold.”" Sometimes the substance which is literally or symbolically

% As a matter of fact, it is explicitly presented as the consequence of “Vastupdla’s good fortune” (vastupala-
saubhagyena) in the UpadeSatarangini (see above n. 38). Similarly, the goddess Amba manifests herself to the
layman Pasila because of his “good fortune” in Somadharma’s version of the foundation of the Nemi temple at
Khumbhariya (arardadha tato’mbam sa guritktamnaya-piarvakam | dasopavasaih pratyaksa sapy abhid asya

bhagyatah 1| UpSap II. 8. 33, p. 39)

% PK 101. 14-15. Mahanadevi reappears later in the Prabandhakosa, when Gujarat is attacked by the Sultan of
Delhi. Invoked by Vastupala, she manifests herself “because of his good luck” (tat-bhagyar) and tells him which
strategy will lead him to victory (PK 117. 20-23, cf. Khatavate 1961: 57 n. 3). In the Kirtikaumudi, the court poet
Somesvara had already linked the appointment of the brothers as ministers with the intervention of Gurjaralaksmi,
the tutelary goddess of Gujarat, though not in such a direct way. According to him, she appeared in a dream to the
prince Lavanaprasada and threw a garland around his neck. As Lavanaprasada’s spiritual teacher told him this
dream foretell his rise as the ruler of Gujarat, the prince looked for able ministers and chose Vastupala and
Tejahpala. Somesvara’s contemporary Arisimha invoked another supernatural being in the Sukrtasamkirtana, the
late king Kumarapala who had become a god thanks to his faith in Jain doctrine. Kumarapala appeared in a dream
to his descendant king Bhima II and enjoined him to make Lavanaprasada’s son Viradhavala heir to the throne
(yuvardja). Bhima did so as soon as he woke up, and Viradhavala then appointed the brothers as ministers (cf.
Khatavate 1961: 50; Biihler 1902: 483-86; Choudhary 1963: 303).

0 Even Javadi, the archetype of the temple building and renovating Jain layman, becomes a millionaire thanks to
a divine being, Kapardin, whose knowledge of future helps him to speculate successfully. With the profit he makes,
Javadi is able to have a miraculous image brought from Gajjanaka to Satrufijaya for a sum of 9 lakhs of gold, and
he spends 10 more lakhs for having it installed (Granoff 1992: 306). In the Prabandhakosa, one comes across the
story of the merchant Lalla, who undertakes to build a Jain temple at the instigation of his spiritual master the
monk Jivadeva. Once the temple is built, Lalla learns from an ascetic that it will be haunted by the ghost of some
woman. He informs his teacher of that, and the latter then replies: “You must rid the spot of that offending ghost
and then rebuild the temple. Lalla! Do not worry about where the money will come from. The Goddesses whose
task it is to look after the temple will provide all the money that you will need” (nihsalyam bhiimim krtva punah
prasadah karyate | lalla tvaya dravya-cinta na karya | tad-adhisthatryo dhanam pirayisyanti | PK 8. 30-31, tr.
Granoff 1993: 151-53; cf. also Granoff 1992: 316).

"I This is the case in the story of the Nemi temple of Kumbhariya as told by Somadharma: by her power the goddess
Amba makes a lead (sisaka) mine produce silver (ripya) to the benefit of the layman Pasila (mamanubhavat te
bhavrt ripya-krt stsakakarah, UpSap II. 8. 34, p. 39, cf. Dhaky and Moorty 2001: 75). Sometimes the alchemists
also consider whether the soil itself is of an auspicious type and can be used as the base for the alchemical process
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transmuted is a pious gift, like the grains of rice Parasa presents the image of Par§va with, or
the milk spontaneously offered by a cow to the buried image of Par§va.”> The narratives also
frequently mention the presence of a particular kind of tree; admittedly it can merely serve as a
mere landmark to locate the treasure,” but the tree may also reveal the presence of a treasure
underground by an alteration of its natural characteristics (for instance its branches may bend
downwards as if attracted by the treasure).” Besides, in an esoteric context, a tree or a plant
may also provide a natural sap of some use to provoke the alchemical reaction. In the
Prabandhacintamani, Hemacandra remembers a scene from his childhood when his master
Devacandra changed a lump of copper into gold by smearing it with the sap of some creeper
and applying fire to it, and that is why he shows a strong interest in knowing about the name

and characteristics of that creeper.”

(cf. Chojnacki 2008b: 555). Here can be seen the proximity between the alchemical science and the art of treasure
hunt, which also consists in localizing and extracting riches from the ground (cf. Balbir 1993: 22f.).

2 As for the Vimalavasahi temple, the ground on which it is to be erected is auspicously marked with cowdung in
the Vividhatirthakalpa and the Upadesatarangint (see above n. 40, 43). The saffron colour of the cowdung in
Ratnamandira’s version may be indicative of the presence of gold underground, as the colour of a tree’s sap is also
supposed to reveal which kind of precious material the soil contains (Balbir 1993: 39).

3 In the Kathasaritsagara, for instance, a merchant has chosen a small tree as a mark (upalaksana) in order to
recognize the place where he has buried his dinaras (Kathasaritsagara 6.7.144-145, cf. Balbir 1993: 18).

™ Balbir 1993: 16-18, 27, 29. Admittedly, none of the varieties of trees mentions in the Prabandhas (campaka,
bakula, and the jujube tree, bori or badarT in the Kalpa of Phalavardhi cf. Chojnacki 1995a: 449) appears in the
didactic passages from the Jain narratives examined by Nalini Balbir, which all show a strong preference for the
bilva and the palasa. But the stray mentions here of a coconut tree, there of a pomada tree suggest that other
species than these two ones could mark the presence of an underground treasure as well (Balbir 1993: 35-36;
Chojnacki 2008b: 326 n. 1052).

S mama balye varttamanasya tamra-khandam kastha-bhara-vahakat yacita-valli-rasenabhyuktam yusmad-
adesad vahni-samyogat suvarnibabhiiva | tasya valler nama-sanketadir adisyatam | (PCi 93. 20-22). For the
ambiguity of the word rasa, which is synonymous with parada “mercury” but also refers to various types of liquid
like the “sap” of a plant here, see Chojnacki 2000: 148 n. 39, 156-58.
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Temples Deities Laymen Substances Trees
Vimalavasaht Amba Vimala earth marked campaka (VTK,
of Abu with cowdung UpSap)

(VTK, UpTar) campaka and
bakula (PPS,
UpTar)
Parsva temple Parsva (PPS, UpTar) Parasa clod (PPS, UpSap) jali-vana (PPS)
of Phalavardhi Vyantara god grains of rice (all)
(UpSap)
superintending gods | Dhamdhala cow milk bori-taru
(VTK) and
Sivamkara
Nemi temple Ambika Pasila lead (UpSap)
of Kumbhariya (as superintending
goddess in UpTar)
Temples of Vastupala copper jar (PK) asvattha (PK)
Girnar, and silver coins and sami (UpTar)
Satrufijaya and Tejahpala copper jars
other sacred (UpTar)
mountains

As for Vastupala and Tejahpala, they directly find in the ground a treasure of gold, but
several details of the story also suggest that it results from a kind of alchemical process. Besides
the fact that the discovery takes place in the mysterious setting of night,’ it must be noted that
the spot where the brothers have the ground dug up is situated at the base of a tree. Of course,
as Vastupala and Tejahpala come there for burying a part of their fortune, the tree can be
intended to help them find back later the hiding place, but two other details strengthen the
hypothesis of some alchemical reaction. One is precisely the fact that the brothers bring with
them one third of their fortune which according to Ratnamandira consists of silver coins stored
in copper jars. In others words, they bring with them a quantity of metal that can be transmuted
into gold. And if Rajasekhara does not say precisely neither under which form or in which

containers their money is brought to the spot, he nonetheless mentions copper as the material

6 Vastupala and Tejahpala obviously wait for the night to go bury their money in order to keep it secret, but night
is also in favour with alchemists and treasure hunters, the former needing some tranquillity to do their
manipulations and the latter being helped in their quest by the glow the earth or the plants are supposed to shed
when they shelter a treasure (Balbir 1993: 37).
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of the ancient jar containing the golden treasure, and as a matter of fact, one Kalpa from
Jinaprabha’s collection shows that copper was the most suitable metal for transmutation.”” The
other detail of importance is the type of tree mentioned, a fig tree in the Prabandhakosa and a
mimosa in the Upadesatarangini. Admittedly, the fig tree is a very bad sign in the context of a
treasure hunt like any tree bearing latex,” but the fact that it is replaced with a mimosa in a later
rewriting reminds of the esoteric association of these two trees in the famous Vedic myth of
Puriiravas as told in the Satapathabrahmana, and in the same way as a fire obtained by rubbing
one piece of mimosa and one piece of fig tree together (or two pieces of fig tree) can afford
immortality,” the presence of either of these trees could be of some use to make the alchemical
process succeed.

Yet it appears from several stories that among all the ingredients required by the
alchemic science, the merit of the human agent is the most important one, since such an activity
cannot be undertaken successfully unless he is endowed with the required qualities,® or fails as
soon as he makes the slightest fault of moral conduct. The first situation is exemplified by the
way the teacher Devacandra explains to Kumarapala why he refuses to impart his knowledge
of alchemy to him: “You have not that good fortune which would enable you to acquire the
science of producing gold in such a way as to free the whole world from debt.”®! As for the
moral fault that puts to an end the miraculous financing of the temple building, it appears
systematically in the different narratives about the Par§va temple of Phalodhi and the Nemi
temple of Kumbhariya, and even though it may have been intended to explain why the temples
were unfinished, the motif had nonetheless a strong moral relevance, urging the audience not
to deviate anytime from the path or right conduct.

Lastly, the fact that in the texts under review money issues become the responsibility of

deities while laymen involved in the process of temple building just have to behave piously also

" In the Ujjayantakalpa, fourth Kalpa of the collection dedicated to Mount Girnar and characterised by the
omnipresence of alchemy, copper ranks first among the transmuted metals with six mentions, before tin (two
mentions) and silver (one mention) (cf. Chojnacki 2000: 157). There is in Siddharsi’s Upamitibhava-
praparicakathd another example of a treasure of 1,000 dindras contained in a copper jar (cf. Balbir 1993: 37).

8 Balbir 1993: 33f.; Chojnacki 2008b: 326 n. 1051.
™ Satapathabrahmana, X1. 5. 1, cf. Patton 1993: 8.
8 In Uddyotana’s Kuvalayamala, the prince Kuvalayacandra, on his way back to Ayodhya, meets in the Vindhya
mountains with a group of alchemists whose attempts at producing gold fail despite their observance of the rules.
Understanding that the two only things they lack are virtue and divine protection, the prince invokes the Jinas and

the Siddhas while preparing the transmutation and eventually succeeds (cf. Chojnacki 2008b: 551-58).

81 etad bhagyam bhavato nasti yena jagad-anrnya-karint hema-nispatti-vidya tava siddhyati | (PCi 93. 24-25, trad.
Tawney 1991: 148). As for Hemacandra, Devacandra thinks he is not clever enough to acquire this knowledge.
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points to another kind of alchemical operation: in all likelihood, the temples were financed by
the prominent members of the community thanks to their lucrative activities, but it looks like
by the magic of literature material wealth was turned into pure merit, and rich patrons into
humble devotees. What these anecdotes are meant to celebrate is not how much wealth these
laymen — and laywomen — possessed, but how piously they behaved while acquiring or
spending it. The name of Hams1 was thus remembered, and Tejahpala’s wife Anupamadevi as

well found a reward for her generosity in the laudatory words of Jain teachers:

“Fortune is fickle, Siva is wrathful, Saci is disgraced by having many rivals, Ganga
is always on the descent, Sarasvati is all made of words, therefore Anupama is

unequalled.”®?

It may even be surmised that the earlier chroniclers intended to celebrate this alchemical virtue
of literature when they made an exception and gave the exact amounts of money the patrons
lavished on poets:® as a matter of fact, the poetic compositions from those times became an
immaterial treasure that has survived through the ages even more effectively than the

architectural monuments.
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