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A NOTE ON THE PASA TRADITION IN THE UNIVERSAL HISTORY OF
THE DIGAMBARAS AND SVETAMBARAS

Gunabhadra, Mahapurana, Utt. 73 (ParSva)

Willem Bollée

in memory of A. N. Upadhye

The 9th century C.E. was one of vivid display of activity on the part of both Sve-
tAmbara and Digambara authors of whom we possess works of, e.g., Silanka, Puspa-
danta, Jinasena and his pupil Gunabhadra. They all wrote a Universal History (maha-
purana), a hagiography, that is, of the 24 Jinas, 12 Cakravartins (emperors) and 3 x 9
other heroes. The Digambara monks Jinasena and Gunabhadra composed their
Sanskrit kavya in two parts: the former, called Adipurana, consists of 47 chapters
(parvan), 42 of which were written by Jinasena and deal with the lives of the first
Jina, Rsabha, and of the first emperor (cakravartin), Bharata. The other 5 and the 30
chapters of the latter part, the Uttarapurana, were authored by Gunasena, who also
wrote the Atmanu§asana. As the Epilogue (Prasasti) tells us, in the rule of the
Rastrakuta King Krsna II Akalavarsa the final Trisastilaksana-mahdpurana was
dedicated on June 23" 897 C.E. by Gunabhadra’s pupil Lokasena (Glasenapp 1926:
331). The chapter on the life of Pasa, or Par§va, as the 23rd “fordmaker” (Tirthakara
or Tirthakrt) is wrongly called in Sanskrit (see note 8 infra), is edited and translated
below.

Pars§va is very popular in both Jain denominations,' to the extent that he not
only had his place in the Universal Histories, but was also given separate hymnic

The author expresses his sincere gratitude to several colleagues for various suggestions, and Miss
Andrea Polden for checking his English text. — In this treatise Jain texts were abbreviated as in
Schubring 2000, Sanskrit texts as in Monier-Williams Dictionary, and Buddhist texts as in the
Epilegomena zum C(ritical) P(ali) D(ictionary) (Copenhagen, 1948).

! “Until the present day”, Acarya Mahaprajiia says, “Parsva is the most popular Tirthakara among the
Jains. One reason for this could be the greater austerity of Mahavira and his insistence on increased
ascetism. Another reason for Par§va’s popularity could be that his name is associated with snake
worship, which has an immense following all over India” (http://www. herenow4u.de/ Pages/eng
17.02.2007). See also Nagarajaiah 1999: 52f.



compositions, a survey of which is given in Madhusudan Dhaky’s contribution to the
collection of papers read at a seminar in Delhi in 1987. For a general comparison of
the various versions of the Par§va hagiography see Bruhn 1954: 95.

Alsdorf’s remark about Silanka’s Cauppanna-mahapurisa-cariya (9™ century
C.E.), viz that “parts of it are very condensed and even incomplete; from the point of
view of the content it is far inferior to Hemacandra’s work,” (1974: 132 note 3) may
mutatis mutandis also be applied to Gunabhadra’s Uttarapurana where the meaning
of a stanza sometimes cannot be understood without a parallel text such as
Hemacandra’s Trisastisalakapurusacaritra (1159-72 C.E.), as in vs 66 below.  Guna-
bhadra’s kavya text presupposes a thorough familiarity with the subject. For that
reason it may be useful to list the various rebirths of the adversaries Kamatha and
Marubhiti up to Sambara and Par$va; the names in Bhavadeva’s Parsvanathacaritra,
when different, are given in brackets:

9. Marubhiiti 9. Kamatha (Katha)
12. elephant 23. cock with head of snake
24. Sahasrara god inhabitant 29. Dhumaprabha (Pancamavani) hell
28. Rasmivega (Kirangavega) 30. boa constrictor (great snake)
30. Acyutakalpa deity 36. 6th hell inhabitant
32. Vajranabhi (Vajranabha) 37. Bhil named Kuranga
41. deity (Lalitanga) 67. hell (Saptamavani hell) inhabitant
43. king Ananda (Suvarnabahu) 67. lion
68. deity in Anata heaven ? (hell inhabitant)
92. Par$va 117. Sambara (Asura Meghamalin)

Another shortcoming of Silanka’s is also valid for Gunabhadra, viz volatility in his
way of composing. Moreover, a difference between Gunabhadra and both Bhavadeva
and Hemacandra is the absence of stories and sermons.

A more precise comparison of the various ParS§vanathacaritras, inter alia by
Vadiraja® (ca 1025 C.E.), Hemavijaya (ca 1575) and Udayavira (ca 1597), to mention
only those published so far,’ can only be made with critical editions of the texts and
exact translations (as against Hind1 paraphrases) and evaluations. The present treatise
is an attempt to provide the latter; even if the conditions are not yet fulfilled, a start

2 Though Vadiraja’s Parsvanathacarita was mentioned in Winternitz 1983: 495, Lienhard 1984: 212
speaks of it as lost, apparently mixing him up with his probable teacher Kanakasena Vadiraja, the
Dravidian poet (Winternitz 1983: 533). The Hindi Grantha Karyalaya will soon reprint the Bombay,
1916 edition by Pt. Manoharlal Sastri.

3 See Velankar 1944: 245f,



must be made. Gunabhadra’s hagiography was paraphrased by Bloomfield in 1919,
whereas Campbell, who posthumously edited Zimmer’s Philosophies of India in
1951, admitted his inability to figure out the text used by Zimmer for his chapter on
Parsva in view of many details that deviate from Bhavadeva in Bloomfield’s version.*
See also Shah 1987: 170ff.

As to the person of ParSva, because of his representation in literature and art,
supported by an etymology of his name, I think he is a mythical serpent prince behind
whom (for unknown reasons) the historical Tirthakara, who may even be a near or
older contemporary of Mahavira,’ is hidden. The reasons for this in my view is his
being the son of the naga king ASvasena, mentioned in Mahabharata 1 218,5 and
219,40; accordingly Hemacandra, Trisastisalakapurusacaritra 1X 3, 90, calls him
Asvasent, etc.,’ and his dark complexion as that of a naga.” As proper names are often
abridged, the name Pasa or Passa may be derived from (U)péasva(sena).® As a rule,
Pasa is represented with his two yaksas Dharanendra and Padmavati, the latter holding
an umbrella over the snake protecting the Jina. This is the umbrella of the dharma ex-
pressing the Indian idea that a person who does not attack himself will not be
attacked.

The pattern of the protecting serpent (naga) as in Vinaya Pali I 3 of the
Buddha, sheltered from bad weather by the snake king Mucalinda,’” was possibly the
example for Parsva.

4 Zimmer 1951: 181 note 1.

5> Dhaky 1997: 4. The traditional round number of 250 years (of their being apart in time) is frequent in
Indian literature (Pali: addhatiya- and addhateyya-sata).
®  See Bloomfield 1919: 243.

7 On other dark heroes, Krsna, etc., and speculations on the meaning of their complexion see note 113
on vs 95 below.

8 E.g., Pala for Gopala or Palakapya (Handiqui 1949: 454); see further Bollée 2005: 273; 2006: 76 and
125; in my forthcoming review of Wiley 2004, I take Skt. Par§va to be a faulty reconstruction of
Pasa/Passa.

9 Giteau 1976 plate 12; Zimmer and Campbell 1983 II plate 561. The pattern occurs later also in
Sivaism as with the iriga in Lepakshi (Michell 1982: 17).



Gunabhadra, Uttarapurana 73

1. sa patu Parsvandatho ’sman, yan-mahimndiva bhii-dharah
nyasedhi; kevalam bhakti-bhogini-chatra-dharanam

May Par§vanath protect us, by whose mere power the mountain (thrown by Kamatha)
was averted. The female serpent (Padmavati) carrying the umbrella acts only from
devotion.'

2. dharma-svetdtapatram te siite visva-visarpinim
chayam papdtapa-plustas tathdpi kila ke-cana

Your white umbrella of the Doctrine provides a shadow over everything / an all
covering shadow. Some, however, are indeed burnt by the heat of Evil."!

3. sarva-bhasam bhavad-bhasam satyam sarvopakarinim
santah srnvanti samtustah, khalas tain ca na jatu cit

Good people are pleased to hear your true speech, all that you say (?)'* that helps all,
but mischievous men are never pleased.

4. an-abhivyakta-mahatmya, deva, tirthakarah pare®
tvam eva vyakta-mahatmyo; vacya te sadhu tat-katha

Of other Tirthakaras, Lord, the exalted state is not evident, but your exalted state is
clear indeed. You should proclaim it well.'

10 In Pannalal Jain’s (afterwards: PJ) sometimes helpful HindT paraphrase this pertains to Padmavati’s
holding an umbrella over Pars§va as seen, e.g., in the Jaina cave at Badami (Titze 1998: 35; Nagarajaiah
2005: illustrations 6 and 9). The stanza is cited in Nagarajaiah 1999: xix.

1 Cf. vs 140.
12 Read: -bhasam ‘a light for all’ ?
13 Read: param?

14 Thus p.c. from Professor A. Mette and Professor H. Nagarajaiah; I had taken sadhu as a vocative.



5. ku-marga-varini yasmad yasmat san-marga-dharini,
tat te dharmyam katham vaksye bhavanam moksa-gaminam

Therefore I shall relate your sermon leading to the deliverance of (all) beings' for it
will keep (people) off the wrong way, in order that it will make (them) stick to the
right way.'¢

6. Jambii-visesane dvipe Bharate daksine mahan
su-ramyo visayas; tatra vistirnam Podanam puram

In South Bharata (India) on the isle of the Jambul'’ there is a large, quite pleasant
region. There lies the big city of Podana.®

7. raksitasydravinddkhyo vikhyato Vikramadibhih
pipriyus tam samasritya Prajapatim iva prajah

Its protector was called Aravinda by Vikrama and others." His subjects confided in
him and loved him as his creatures (love) Prajapati.

8. tatrdiva Visvabhiity-akhyo brahmanah Sruti-sastra-vit.
brahmany Anundhar?® tasya prityai Srutir ivipara

At that very place there lived a brahmin named Visvabhiti who knew the Vedas and
the manuals. His wife was Anundhari, loved [by him] like another Veda.

15 “Therefore, I narrate your story to those desirous of delivery* (p.c. Professor H. Nagarajaiah).

16 «“As the (sermon keeps people) off the wrong road (and) supports the right road I shall deliver to

you the sermon of the ways of existence leading to deliverance” (p.c. Professor A. Mette).

7" Or: Black plum (Syzygium cumini Skeels). Thus the new definition of Wujastyk 2004: 297.

18 Read Porana as in Pali and later Sanskrit (Hemac., Tri° IX 2,3 and Parisistaparvan 192; Sc 245, 5
has Poyanapura) and cf. Sammeda for Sammeta in vs 14. It is said to be modern Paithan on the north
bank of the river Godavari, 50 kms south of Aurangabad (Dey 1927), but see also Saletore’s
Encyclopaedia, s.v. Pota.

19 §C 245, 5 and Bhd 1,23 call Aravinda king of Potana. Vikrama is not mentioned in my sources.

20 §C 245, 7 has Anumdhari, Hemac., Tri° IX 2, 11, Anuddhara.



9. a-bhiitam etayoh putrau visamrta-krtépamau
Kamatho Marubhiitis ca papa-dharmayv ivaparau

They got two sons, one as if made of poison and the other of nectar: Kamatha and
Marubhuti, images of Evil and the Doctrine.

10. Varuna jyayaso bharya dvitiyasya Vasundhari*!
mantrinau tau mahipasya kaniyan niti-vit tayoh

The wife of the older one was Varuna, of the second, Vasundhari. Both men were
ministers of the king. The younger of the two was a politician.

11. Vasundhari-nimittena sad-acaram satam matam
Marubhiitim dur-dcaro jaghana Kamatho ‘dhamah

Because of Vasundhari the lowly (and) wicked Kamatha killed the virtuous
Marubhiiti*? who was esteemed by good men.

12. Malaye Kubjakdkhyane vipule sallaki-vane
Marubhiitir abhiin mrtva Vajraghoso dvipddhipah

In a large Boswellia Thurifera forest in the Malaya mountain range, Marubhiti after
his death was reborn an elephant king named Vajraghosa

13. Varuna ca mrta tasya Karenur abhavat priya.
tayos tasmin vane pritya kale gacchaty a-tucchake

and Varuna after her death became his wife Karenu in the course of time, which was
full of pleasure for them in that forest.

14. Aravinda-maharajas tyaktva rajyam virajya sah
samprapya samyamam sarthendma Sammedam iditum*

2 In SC 245, 9 and Hemac., Tri° IX 2, 12 : Vasundhara.
22 This was a case of the reverse relation of the common niyoga, (the custom of a brother-in law being
allowed sexual relations with his elder brother’s widow; see also Bollée 2005: 19) in that the elder
brother Kamatha approached Vasundhari, the wife of his younger brother, because of her husband
Marubhiiti’s ascetic behavour, details of which are recounted by Hemac., Tri® IX 2, 18ff. and Bhd
1,673ff. An early case also of stalking? On Marubhiti, see Jaini 2003.

23 Read: samiritum.



King Aravinda became indifferent and gave up kingship, accomplished self-control at
home with the intention to go to Mt. Sammeda.**

15. vrajan vane sva-veldayam pratima-yogam dagamat
noéllanghate niyogam svam mandg api manasvinah

Setting out in the forest at a moment of his own choice he observed vows of self-
discipline;* he did not himself in the least violate the order of the wise man.?

16. vilokya tam mahd-ndagas tri-prasruta®-madoddhatah
hantum abhyudyatas tasya pratima-yoga-dharinah

Seeing him the big elephant [Vajraghosa] which was intoxicated because in musth,
with fluid streaming from three (places in its body) was ready to trample him to death
who undertook vows of self-discipline.

17. viksya vaksah-sthale saksan marnksu srivatsa-lanichanam
sva-pirva-bhava-sambandham pratyaksi-krtya cetasa

Quickly noting (however) with its own eyes the srivatsa sign on his (the king’s) chest,
it (the elephant) realized in its mind the connection with its own previous life.

18. tasmin praktana-sauhardat pratost josam asta sah.
tiryarico ‘pi suhrd-bhavam palayanty eva bandhusu

24 Parasnath hill in Bihar, 65 kms to the east of Hazaribagh (cf. Dey 1927: 176; Titze 1998: 208ff.).
Read Sammeta as in Hemac., Tri°, and Bhd, and see Bloomfield 1919: 181 note.

% On these see, e.g., Schubring 2000 § 156.
% Probably the Jina.

2" Thus read for tri-prastuta- (variants: tri-prapluta- and tri-prasiita-), as in Bana, Harshacarita 209, 11
and cf. PWB ftri-prasruta where also a variant -prasruta in the Ramayana is mentioned. The confusion
is odd for the phenomenon must be well known. Regrettably, Nilakantha, Matariga-lila 1X 5 (Edgerton
1931: 80), when dealing with musth, speaks only of the nine places on the body where it flows from
(see also ibidem, p. 34f.), and does not explain our tri which could pertain to the temples and penis
(especially in divination: IX 9). No solution is given either in the otherwise informative Google article
(http://www.upali.ch/musth_en.html) which has pictures of the thick blackish fluid issuing from the
temporal glands. The appearance of ichor is not related to the mating season which does not exist for
elephants.



Because of his former affection towards him (Aravinda) it was gratefully pleased.
Even animals maintain friendship with (their former/or: attachment to) relatives.?®

19. dharma-tattvam muneh samyag jiiatva tasmat sa-hetukam

_____

Understanding very well the real essence of the monk’s Dharma/Doctrine (and)
motivated thereby, he took the vow of a layman, viz., fasting, abstinence from sensual
gratification, etc.

20. tada prabhrti nagendro bhagna-sakhah parair dvipaih
khadams trnani Suskani patrani ca bhayad aghat

From that time onward the mighty elephant, out of fear (of violating his vow), ate
(only) branches broken off by other elephants and grazed (only) dry grass (and)
leaves.”

21. upaldsphalanadksepa-dvipa-samghata-ghattitam
pibams toyam niraharah paranayam maha-balah

The very strong one drank (only) water pressed by the bodies of elephants when
rubbing and striking against rocks, and abstained from food until the conclusion of a
fast.

22. ciram evam tapah kurvan ksina-deha-parakramah;
kaddacit patum ayato vegavatya hrade ’patat

23. parike punah samutthatum vihitého ’'py asaknuvan
Kamathena ku-vrttena kukkutahitvam tyusa

24. piirva-vairanubandhena dasto nirnasta-jivitah
abhiit kalpe Sahasrare sodasabdhy upamdyusa

For a long time it pursued penance in this way and its physical strength diminished.
Once when it came to drink, it violently fell in a pool and was unable to rise again
from the mud, despite the efforts made. Because of its enmity from a former birth,

28 In his pre-birth the elephant was Marubhiiti and Aravinda his father.

¥ (Cf., e.g., Hemac., Tri° IX 2, 100.



bitten by the wicked Kamatha, who was reborn as a cock with a snake head,* its life
was extinguished. It was reborn (a god) with a life-span equal to 16 sdgaras’® in the
Sahasrara heaven.*

25. tatra bhogan yatha-yogyam bhuktva prante tatas cyutah
dvipe ’smin prag Videhe ’sti visayah Puskalavatt

There he enjoyed his life as befitted him and at its end was reborn from there on this
island (of Jambuidvipa) in East Videha. (There) is the district of Puskalavati. *

26. tat Khecaracale raja Tri-lokottama[na]-namani
pure Vidyud-gatir®® vidyadharésas tasya vallabha

27. Vidyun-mala. tayoh siunii Rasmi-vegdkhyaya jani.
sampiirna-yauvano dhiman. pratyasanna-bhavavadhih

28. samadhi-guptam asadhya munim samprapya samyamam
grhita-sarvato-bhadra-prabhrty-ugréopavasakah

On a rock of the Khecaras in a city of the name Trilok6ttama* there lived at that time
(tat) the king Vidyudgati. The wife of this lord of the vidyadharas was Vidyunmala.*
Of them a son with the name Rasmivega* was born. When adult he was a wise man.

3 This is also “a legendary serpent with the tail of a serpent and the head of a cock. The vehicle of the
sasanadevi of Par§vanath is usually portrayed as a kurkutahi” (Johnson III 1949 note 276). Bloomfield
1919: 42 says in note 36 that this fabulous serpent is first found in Bhd 1,858 which, however, occurs
in SC 250,3. For a reproduction see Pal 1994: 165 (plate 65) and Nagarajaiah 1999, plate 59, who
informs us on p. xv that this snake is the laficana of Padmavati, the presiding deity of Hombuja ksetra
and the family goddess of the Santara and Ganga dynasties. On this plate, however, it is a wild cock
with a snake’s head as mentioned in the introduction to Nemicandra’s Dravyasamgraha, p. xxix. On
the colour illustration in a MS in Pal 1994: 88 the the cock has no snake head; possibly there was a
scribal error in the MS used for the printed ed. (Shah 1987: 268). More on the kukkutoraga in
Nagarajaiah 1999: 3 and 49ff.

31

In Hemac., Tri ° IX 2,109, his life-span is 17 sagaras.

32 For this heaven see Kirfel 1920: 292-315.

3 Text: -gatim.

3 Hemac., Tri® IX 2, 118, the city on Mt. Vaitadhya is named Tilaka.
3 In Hemac., Tri° IX 2, 120, she is called Kanakatilaka.

% In Hemac., Tri® IX 2, 123, named Kiranavega.



When his life was near its end the king sat down near a muni who had retired into
meditation and when he had reached self-control he undertook strict fasting, the
beginning of which was in every way auspicious.

29. paredyur Hima-giry-adri-guhayam yogam adadhat
prapta-dhima-prabha-duhkha-kukkutoraga-papina

The next morning in a mountain cave in the Himalaya he encountered the wicked
cock with a snake head, which had come to suffer in the Dhiimaprabha*’ hell.

30. tatas cyutena bhiitvdjagarendlokya kopina
nigirno ‘cyuta-kalpasthe vimane puskare ‘bhavat

When seen by an angry boa constrictor, his (the serpent’s head cock’s) rebirth, the
(king) was swallowed and reborn (as a deity) in a vimana (heavenly chariot) in the
Puskara region®® in the Acyuta-kalpa heaven®

31. dvavimsaty abdhi-mandyus. tad-ante punya-sarathih
dvipe ’pare Videhe ’smin visaye padma-samjiiake

with a life-span the length of 22 sagaras. At the end thereof he became a leader of the
virtuous people in West Videha, in the region named Padma,

32. mahiso ’sva-purddhiso Vajra-viryasya bhii-pateh
Vijayayas ca tad-devya Vajra-nabhih suto ‘bhavat

as a big landowner, ruler of ASvapura. Vajranabhi was the son of king Vajravirya and
his queen Vijaya.

33. sa cakra-laksitam laksmim a-ksunnam punya-raksitah
bhuktvapy a-trpnuvan bhoktum moksa-laksmim samudyatah

37 On this hell see Kirfel 1920: 315-25.
¥ See Kirfel 1920: 237, 239.

¥ See Kirfel 1920: 292.
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Though, protected by merit, he enjoyed permanent happiness characterized by a
province from sea to sea,”” he was insatiable and eager to enjoy the bliss of
deliverance.

34. Ksemam-kardkhya-bhattarakasya vaktrabja-nirgatam
dharmdmrta-rasam pitva tyakta-sesa-rasa-sprhah

He drank the nectar fluid of the Doctrine, which had left the mouth-lotus of the
bhattaraka* named Ksemankara, and longed for the whole essence that was missing
still.

35. sutam sva-rdjye su-sthapya rajabhir bahubhih samam
samyamam samagat samyak-sarva-sattvanukampanam

He firmly installed his son in his kingship and together with many (other) kings
attained self-control (and) full compassion for all living beings.

36. praktano ’jagarah sasta-narake tanum asritah
dvavimsaty-abdhi-samkhyana-jivitendti-duhkhitah

The former boa constrictor stayed very distressed in the sixth hell with a life-span of
22 (sagaras).

37. cirat tasmad vinirgatya Kurangdkhyo vane-carah kampayan vana-sambhiitan
sambhiitah sarva-dehinah

After a long time he was reborn from the (sixth hell) as a forest-dweller® called
Kuranga and frightened all beings living in the forest.

38. vivarjitarta-dhyanasya vidhrtatapana-sthiteh
tasya tyakta-sarirasya Sarira-bala-salinah

40 Woas he a cakra-vartin ?

41 In DUt 325, 43 Ksemankara is a Jina, in Hemac., Tri° IX 2,169, a Jiné$§vara. — On bhattarakas see
Dundas 2002: 123ff. and especially Dundas 2007: 185f. (note 79 and 80).

42 Apparently the candala-vanayara in DUtt 326,2f. and the Bhil spoken of by Hemac., Tri® IX 2,
179, and Bhd 3,1095; all three state this hunter on Mt. Jvalana to be a rebirth of the former snake. On
the Bhils see Koppers 1948.
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39. tapo-dhanasya cakréso ghoram katara-dussaham
upasargam sphura-dvairah sa papt bahudha vyadhat

The wicked one, trembling with hostility (from a former life), often caused horrible
trouble, unbearable for the disheartened, to the sovereign (Vajranabhi),* (now) a great
ascetic, who had stopped painful meditation and the custom of causing affliction. He
had given up his body (though still) amply in possession of physical strength.

40. dharma-dhyanam pravisydsau samaradhya surottamah
samutpannah Subhadrakhye sudrn-madhyama-madhyame

41. saptavimsati—~var-rasi*—meydyum divya-bhoga-bhak.
tatas cyuto ’smin dvipe ’sau Jambii-bhitruha-bhiisite

Having entered into pious meditation (the ascetic died and was) reborn, conciliated, as
a prominent deity” in the womb of a woman with a handsome waist*® named
Subhadra with a life-span of 27 sagaras, enjoying heavenly happiness. Reborn from
there he was born on this island, which is decorated with the Jambul (i.e. Jambiidvipa)

42. Kausale visaye ‘yodhya-nagare Kasyapanvaye
lksvaku-vamSa-jatasya Vajra-bahu-mahi-bhrtah

in a region belonging to the KosSalas in the city of Ayodhya in the Kasyapa family of
king Vajrabahu, who was born in the Tksvaku dynasty.

43. suto devyam Prabhamkaryam Ananddkhyo ’jani priyah
sa samprapta-mahda-mandalika-sthano mahdédayah

4 Thus read for varasi-.

4 DUttt 326,7 uppanno Vajjanabha-muni majjhima-gevejjayammi Laliyamgao nama devo;, Hemac.,
Tri° IX 2,195, calls him Lalitanga.

% On the topic of the attractive feminine waist see, e.g., Singh, Renn and Singh 2007: 3; Bollée 2005:
28; Zimmer and Campbell 1983 I: 70ff. In Rajasekhara’s Karptiramanjart I 30 and III 19 a woman’s
waist is even said to be contained in a (child’s) fist. Cf. the sixteenth century Blasons du corps feminin
among which there is none of the waist and that of the belly is anonymous (Schmidt 1959: 333f.). In
contrast to India, in mediaeval Europe the belly is stressed (as the place of pregnancy) because the
garments were tied up under the bosom and thus the waist was not even visible (Philine Helas,
Madensack und Mutterschoss. in: Benthien/Wulf 2001: 180).
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He was born as the beloved son of the queen Prabhamkari,”” named Ananda (and)
very fortunate to have obtained the position of a powerful governor of a province.

44. svasya Svami-hitakhyasya mahato mantrino 'nyada
vaca vasanta-masasya Nandisvara-dindstake

45. paja nirvartayan drastu-kamas® tatra samagatam
vipulddi-matim drstva ganésam prasraydsrayah

Once, at the suggestion of his eminent vizier called Svamihita, performing piija on the
eight days of NandiSvara® in the spring month (and) seeing a very learned,

etc., leader of a troop (of monks) who had arrived there with the wish to witness

(his puja), he became the seat of/full of veneration.

46. abhivandhya samdakarnya sad-dharmam sarva-sarma-dam
“bhagavan, kimcid icchami Srotum me samsaydspadam.

He saluted (him), listened to the good Doctrine (of the Jina) that confers happiness on
all (and said:) “Sir, I would like to hear some authoritative (words) against my
uncertainty.

47. a-cetane katham piija nigrahdnugraha-cyute
Jina-bimbe krta bhaktimatam punyam phalaty asau 7’

How should an inanimate Jina image, which can neither bestow a favour nor punish
one, be meritorious for devotees when worshipped ?”

48. ity a-prcchad asau cdha: “sa-hetv” iti; vacas tada
Srnu, rajan, Jinéndrasya: caitya caitydlayadi ca

47 Named Prabhakari in Bhd 8,88.

* Thus read for -kamam?

# There are three eight day long astdhnika festivals every year. See PJ’s explanation of Nandisvari
pitja at 63,258 as astahnika pija, yaha pija Kartika, Phalguna aura Asadha-ke antima atha dinom

mem ki jati hai on p. 648. See further Varni 1944: 11 503, s.v. nandisvari (p. c. M. Modi).

0 PJ takes Vipuladimati (changed into Vipulamati) to be a proper name which, however, as such is an
unusual formation with the metrically necessary adi, and not known from elsewhere.
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Thus (the king) asked and (the monk) replied: “(That) has a reason. Then, O king,
listen to the word of the Jina: an assembly hall and a temple complex,’ etc.,

49. bhavaty a-cetanam, kim tu bhavyanam punya-bandhane
parinama-samutpatti-hetutvat karanam bhavet

are inanimate, but it may be effective in the building up of merit because the good
things in the future are based on the production and ripening (of merit). >

50. ragadi-dosa-hinatvad ayudhdabharanddikat
vimukhasya prasannéndu-kanti-hasi-mukha-sriyah

51. a-vartitdaksa-sutrasya lokdlokdvalokinah
krtarthatvat parityakta-jatddeh paramdtmanah

52. jinéndrasydlayams tasya pratimas ca prapasyatam
bhavec chubhdbhisamdhana-prakarso nanyatas tatha

One must look at temples and contemplate™ statues of this Jinendra, who dislikes
arms as ornaments, etc., because he lacks faults such as passion and the like, and who
has the aura of the laughing face of the wife of the bright moon.** Without turning a
rosary> he looks through the worlds,*® because he is content, has done away with his

51 See on these Acharya 1979: 176f. Saletore 1938: 11 et passim often mentions caitydlaya, but does
not translate it.

2 Cf. Hemac., Tri° IX 4, 40, devata| adarsayat Tirthakara-pratimam tasya pavanim.

53 Association of Y PAS with Pasa/Passa ?
34 Cf. Hemac., Tri° IX 4, 95, dharma-rato dara-vimukhas ca.

5 On the rosary see Leumann 1893 = 1998; Kirfel 1945-9, and Crooke 1906: 407ff.. As Leumann
1893: 886f. points out, rosaries are found first in the Jaina canon, viz. in the Aup § 86 where they are
called ganettiya (cf. Upadhye 1943: 104). For akkha-sutta(-mala) see Anuog 3, 52 in Ghatage. The
Guhyaka Gomukha has an aksa-mala in one of his right hands (Hemac., Tri° I 3, 680). — A befriended
Digambara layman in Mumbai writes to me that rosaries are daily used in his family, especially for the
namaskara-mantra and the “Gommatesa Thudi” composed by Acarya Nemicandra Siddhanta
Cakravarti. Glasenapp 1999 Plate 18,3 shows a Digambara svami with a chaplet. In many temples
chaplets are freely available to faithful visitors.

36 Thus MW’s translation.
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hair locks®” and has an excellent soul. Therefore is his fitting speech so eminent, not
for another reason.

53. karana-dvaya-samnidhyat sarva-karya-samudbhavah.
tasmat tat sadhu vijiieyam punya-karana-karanam

The origin of what is proper is founded on these two causes.™ It is therefore good to
know these causes that produce/the primary cause of merit.>

54. tat-kathdvasare loka-traya-caityalaydkrtih
samyag varnayitum vanchan prag aditya-vimana-je
55. jinéndra-bhavane bhiitam vibhiitim so 'nvavarnayat
tam a-sadharanim Srutvanandah Sraddham param vahan

Since (the leading monk) at the right moment in his account thereof wanted truly to
praise the appearance of the temple complexes in (or: representing the) three worlds,
he mentioned the splendour inherent in the palace of Jinendra which originated from
the vimana of the sun.® Hearing of this extraordinary (splendour) Ananda felt highest
belief.

56. dinddau ca dindnte ca karabhyam krta-kudmalah
stuvann anamra-mukuto jinésan mandale raveh

57. Silpibhih karayitvarka-vimanam mani-kancanaih
krodi-krta-jinddhisa-bhavanam vitata-dyuti

57 On the practice to pull out one’s hair to master the senses (Hemac., Tri°® I 6,16) as hair is evil as such
(JaimBr 2,369; Hiranyake$iGS 1,9,18) and the root of the tree of karman (Hemac., 7ri° X 10,51) see
also Hiltebeitel and Miller 1998: 20f.

38 Temples and statues ?
% Maybe kdrana-karana has the sense of karana-karana here.

60 Professor Hampa Nagarajaiah was kind enough to mail me his explanation of the stanzas 54-60:
There are 23 vimanas (9 anudisa, 5 anuttara and 9 graiveyaka). Aditya, the sun, is one of the anudisa-
vimanas. One of the ganadharas describes here the glory of the Jaina shrine in the Aditya-vimana to
king Ananda. — A source for the discrepancy with Kirfel 1920: 294 where the Aditya-vimana is the
ninth central vimana of the Graiveyaka with the Svetimbaras (with the Digambaras it is called
Pritimkara) was not given. Anudi$a-vimanas are not found in Kirfel.
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Morning and evening, with hands held into a bud and with bent head, he praised the
lords Jinas in the sun’s disk and had a vimana of the sun made by artisans: a palace of
the lord Jina set in gold and jewels (and) with far-reaching lustre.®!

58. sastrokta-vidhina bhaktya pijam astahnikim vyadhat.
catur-mukham Rathdvartam sarvato bhadram iirjitam

With devotion® in the way expressed in the sastras, he performed an eight day pija.®
Rathavarta® has four points of access (and is) quite good and important,

59. kalpa-vrksam ca dinebhyo dadad danam a-varitam
tad-vilokya janah sarve tat-pramanyat svayam ca tat

60. stotum arebhire bhaktya mandalam canda-rocisah
tada-prabhrti loke ’smin babhiivarko-pasevanam

(and there is) a wishing tree that gives any presents to the distressed. All the people
who saw that, of their own accord began piously to praise the sun’s disk because of its
evidence. From that time on the sun has been worshipped in this world.

61. athdnyada kilanando® mahit Sirasi buddhavan
palitam dalayad yauvanadrthinam hrdayam dvidha

Then the wise king Ananda one day tore a grey hair on his head in two® — a critical
phenomenon for those who strive after youthfulness.

61 Cf. perhaps a stanza like Hemac., Tri® IX 3,121 tigma-teja ivétteja rathena vyoma-yayina Sri-

Parsvanathah prayayau .... Does the sun’s disk stand for a halo here or is this Hindu influence?

62 See on this, e.g., Cort 2002: 59, 86.

8 This line repetes the content of vs 44 supra and is therefore superfluous.

6 Either the rirtha of Mbh 3,82,21 south of the river Sarasvati or the mountain near Mt. Kufijaravatta
in Vidisa (north of Sanchi; Jain 1984: 406; Mehta & Chandra 1972 s.v. Rahavatta); the former, too, has
to be climbed and thus is a mountain. — I see no semantical connection of the stanzas 58cd-60 with the
context, all the more since the accusative Rathdvartam seems up in the air; the verses look like a note

on the Jinas in the sun in vs 56. This is apparently one of the “very condensed and even incomplete”
(Alsdorf 1974: 132) passages.

% Text: Anandam.

% On this topos see Hertel 1908: 223.

16



62. tan-nimitta-samudbhiita-nirvego jyestha-sinave
sabhisekam nijam rajyam datvadatta-sprham tapah

63. yateh Samudraguptasya samipe bahubhih samam
rajabht rajasam bhavam parityajya su-lesyaya

Feeling calm because of that, he gave his kingdom with a consecration rite to his
eldest son and started practising penance without desires with the yati Samudragupta,
together with many other princes, giving up passion with a good soul colour (lesya).%’

64. saradhana-catuskah san-visuddhyaikadasanga-dhrt
pratyayams tirtha-krn-namno bhavayam asa sodasa

65. yathoktam bhavayitvditan nama baddhvantimam subham
ciram ghoram tapah krtva prante santantar-atmakah

With fourfold propitiatory declarations (?),® by his actual virtue in possession of the
eleven Angas, he meditated on the sixteen causes leading to tirthakrt-ship® and,
having meditated on them separately as stated,” attained final bliss. He practised
horrible penance for a long time and at the end reached inner peace.

66. prayopagamanam’ prapya pratima-yogam asthitah
dhirah Ksira-vane dharma-dhyanad hino nirakulah

Observing vows of self-castigation’ he fasted unto death as a wise man in the forest
on Mt. Ksira,” without falling from pious meditation,’* calm.

7 On these see, e.g., Bollée 1977: 144f.; Banthiya & Coradiya 1966.

% Also vs 68. On these: darsana, jiiana, caritra and tapas, see, e.g., Upadhye 1943: 47ff.; Johnson, op.
cit., V 134 (gratitude for being allowed to perform good actions, request for pardon for sins committed,
complete submission to arhat, siddha, dharma, sadhu, and fast unto death) and VI 19. In Thananga
arahand is either two- or eightfold.

% Varni 1972 111 : 236 under bhavana § 2. — Professor P.S. Jaini (p.c.) kindly refers me to Tastvdrtha-
satra IV 23 and Tatia 1994: 161f. where the 16 causes of body karma leading to the life of a Jina are
listed; the Svetimbaras know four more of them. A synonym is karana.

0 Source or parallels unknown to me.

' As against the padépagamana of the Svetimbaras, Gunabhadra apparently knew the correct ex-
pression very well; see hereon Alsdorf 2006: 64ff.

72 See note on vs 15.
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67. Kamathah praktanah papt pracyuto naraka-ksiteh
kanthiravatvam asadya tan-muneh kantham agrahit

Kamatha, wicked in a former state of existence, was reborn from his infernal stay,
became a lion and seized that muni by his neck.

68. sodha-simhopasargo ’sau catur-aradhana-dhanah
vyasur anata-kalpéso vimane pranate ‘bhavat

Bearing the lion’s attack, and with his wealth of the four propitiatory declarations, the
(muni) died and was reborn a lord of the Anata heaven in a central vimana.”

69. tatra vimsati-varasi-vihitbpama-jivitah
sardhdratni-trayonmeya-Sarirah sukla-lesyaya

There he lived for twenty sagaropamas’ with a height’’ of three and a half cubits and
a white soul colour.”

70. dasa-masanta-nisvasi manasa 'mrtam aharan
kha-catuska-dvi-varsante manasa stri-pracaravan

3 This forest also occurs in Hemac., Tri® IX 2, 302, but is in no dictionary. This is one of the cases
where one needs Hemacandra to understand Gunabhadra.

" Cf. Hemac., Tri° VIII 3, 857, dharma-dhyanad vicyuta.
> Hereon see Kirfel 1920: 294.
76 Kirfel 1920: 310.

" For unmeya MW gives only the meaning ‘weight.” According to Kirfel 1920: 308 their height is
three hastas.

8 See note on vs 63.
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Breathing at the end of ten months™ he ate amrta in his thoughts; at the end of twenty-
thousand (lit.: two with four zeros)® years he occupied himself in his thoughts with
women (7).

71. a-paricama-ksiti-vyapta-trtiyavagaméksanah
svavadhi-ksetra-mandabha-vikriya-bala-samgatah

Because of his avadhi-jiana®' his transcendental perception reached to the extreme
limit of the world (and) he was able to change his appearance and physical strength
according to the extent of his cognition.

72. samanikadi-sarvarddhi-sudhdsana-samarcitah
kanta-kama-pradan-eka-devi-krta-sudhakarah

73. visvan vaisayikan bhogan Sasvat samprapya nirvisan
tal-loko lilaya kalam alavit kalayan kalam

Honoured with an abundance of food and drink fitting his peers, etc., receiving plenty
of nectar made by many goddesses who granted the desirable objects he longed for, he
had all kinds of sensual pleasures and always enjoyed them. Being in this world and
betaking himself to a practical art he killed time with play.

74. san-mdsair antimais tasminn agamisyaty amiim mahim
dvipe smin Bharate Kasi-visaye nagare ’dhipah

When in the next six months he will come to that (well-known) earth on this (Jambu)
continent (there will be) a king®? in Bharat (India) in the city of the district of Kas.

" Kirfel 1920: 308, breathing every 300 days.

8 Kha-catuska is not in the dictionaries. In mathematics kha can mean ‘a cypher’ (MW, Apte),
according to PWB ‘zero.” The latter makes sense and PJ’s paraphrase also takes kha-catuska-dvi to
mean ‘twenty thousand’ (bis hazar). On nouns as numerals see Kane 1974: 701ff. with further
literature, and Bollée 2008.

81 If avagama is a synonym of jiana, the third kind of cognition is avadhi-jiana (Umasvati I 9;
Schubring 2002 § 73). Avadhi-jiiana is transcendental knowledge of physical substances (Nyayavijaya
1998: 188ff.), cf. Tatia 1951: 61ff. — The expression paficama-ksiti is derived from Rgvedic pdiica
carsandyah or pdiica krstdyah ‘the five peoples living in settlement areas with borders’ (Thieme 1971:
250f. with reference to Schlerath 1960: 28ff. explained the expression “five settlements” convincingly
as “all bordered lands” one’s own people being in the middle with the others grouped around it in the
four directions; p. c. of Professor A. Mette).
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75. Varanasyam abhid Visvasenah Kasyapa-gotrajah.
Brahmy asya devi samprapta-Vasudharadi-pijana

In Benares he became Vi§vasena,® born in the Kasyapa clan. Brahmi was his queen
by the worship of Vasudhara® and others.

76. vaisakha-krsna-paksasya dvitiyayam nisatyaye
visakharkse subha-svapnan niriksya tad-an-antaram

At the end of the night® of the second day®® of the dark half of Visakha, she then saw
auspicious dreams near a forked tree.®’

T1. sva-vaktrabja-pravistoru-gaja-ripa-vilokint
prabhata-pataha-dhvana-samunmilita-locand

She saw the shape of an elephant whose member (lit.: shank) had entered the lotus of
her mouth. She fully opened her eyes at the sound of the morning drum.®

78. mangaldbhisavavista-tustih punya-prasadhand
vibhavariva saj-jyotsna rajanam samupetya sa

79. krtopacara samvisya vistardrdhe mahipateh
sva-drsta-sakala-svapnan yathdkramam abhasata

82 Grammatically the absolute locative in the first line and adhipah in the second cannot be the same
person.

8 Cf. Asvasena, Par§va’s father, who was king of Benares (Bhd 6, 257). — In Bhd 6,666 Visvasena, the
rebirth of the menial Sundara who fed a monk after his fast of a month, is king in Vi§vapura.

8 A female Sakti peculiar to the Jains (MW). No further information on this is available to me at pres-
ent.

8 Dreams at this time are often mentioned and supposed to be very predictive; see Negelein 1912: 16;
Bollée 1984: 177 and 182f.

8% Tn Bhd 5,30 queen Vamadevi has her dreams on the 4" day of the dark half of the month Caitra,
under the constellation Visakha.

87 Perhaps the orange tree (visakha-ja).

8 In Bana, Harsacandra (ed. Parab. Bombay, 1946) 125, 1 the pratyisa-nandr sounded daybreak.
Information from anywhere else that daybreak in ancient India was announced by drum seems scarce.
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Content after making an auspicious ablution and performing meritorious acts, she
went to the king, waited upon by her attendants, bright like a moonlit night, sat down
on the (other) half of the king’s throne, and recounted all her dreams as seen in
succession.®

80. Srutva tan savadhih so ’pi phalany evam nyavedayat:
gajéndra-viksandt putro, vrsabhad-lokanat patih

81. tri-vistapasya, simhena drstendnanta-viryakah,
Mandardbhisava-praptih padmabhisava-darsanat

(The king) listened to them attentively and foretold the following outcome:* “From
seeing a king among elephants a son (will be born); because of seeing a bull he will be
a ruler of heaven; from the lion you saw he will be of a strength without limits; from
the sight of (the goddess Sii) sprinkling lotuses®" he will perform a libation on Mt.
Mandara (Meru);*?

82. dama-dvaydvalokena dharma-dvitaya-tirthakrt
sasanka-mandalalokat trailokya-kumuda-priyah

From the pair of wreaths® he will be a tirthakrt of the twofold Doctrine;** from your
seeing the lunar circle® he will be dear as lotus to the three worlds.*

8 The elephant occurs twice and the lotus-pond is lacking (for a comparison of the Svetdmbara and
Digambara dreams see Glasenapp 1999: 275f.). It is curious that women, who usually keep and pass on
the tradition, seem not to know the meaning of these famous dreams though seen only by them.

% On dreams as auguries see, e.g., Bloomfield 1919: 189f.

! Cf. Kalpasitra, Jinacariya § 36 in fine.

92 In Indra’s heaven, that is.

% Cf. Kalpasiitra, Jinacariya 37 and Hemac., Tri° X 2,30, for Trisala’s dream of one wreath.
% For renouncers and laymen.

% Dreaming of the moon is otherwise associated with kingship (Bloomfield, loc. cit.).

% T have no parallels for this image at hand: Kirfel 1959: 60f. is not helpful. However, kumuda can
also mean a very high number: he will be dear to many in the three worlds.
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83. tejasvi bhasvato matsya-yugalena sukhavilah
nidhinam adhipah kumbha-viksanat sarva-laksanah

From (your seeing) the sun he will be energetic; through the pair of fish he will be not
devoid of happiness®’; as (you dreamt) of pots® he will be a lord (> owner) of
treasures and possess all auspicious body marks.

84. sarasah sagarat sarva-jiata, simhdsanéksanat
sarva-lokdika-sammanyah, svargad adydvatirnavan

85. avatarad vimanasya, bhavanat pavandsinah
tri-bodha-didhiti, ratna-rasindlingito gunaih

Because you saw an ocean, he will be omniscient; because of the sight of a lion’s
throne he will be highly honoured by the whole world; from the appearance of a
vimana he will now descend from heaven; from the palace of a snake” (in your
dream) he will shine with three (kinds of) knowledge!® and by (the sight of) the heap
of jewels he will be provided with good qualities.

86. vidhiima-dhumaketipalaksanad dahako 'mhasam
vaktrambhoje gajendrasya pravesat te, krsodari

From (your vision of) a fire without smoke he will be a destroyer of troubles; through
the entering of a royal elephant (gajéndra)'®! into your mouth (in the dream), slim-
waisted one.”!%?

87. “avasthitim sa samprapad udare mara-piijitah”
iti Srutvatusad vanim patyur eni-vilocanda

7 PJ: sukhivilah. A pair of fish, matsya-yugma, belongs to the eight marigalas or auspicious signs. Fish
means happiness and money in oniricritics (see Negelein 1912: 122).

% For the Digambara there is a pair of golden pots, for the Svetdmbara only one. See also Negelein

1912: 12741.
% Glasenapp 1999: 276 mentions a palace of Asuras.

10 Cf. Thananga (ed. Jambiavijaya. Bombay, 1985) 2,164 tividha bodht pannatta, tam jaha: nana-
bodhi, damsana-bodhi, caritta-bodhi.

101" Cf. the idea of Ganesa as a remover of troubles.

102 See note on vs 40.
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When she heard that “(a son) has reached his proper position in her womb” and was
worshipped by the gods, the deer-eyed (queen) was pleased'® with her husband’s
words.

88. taddkhilamaradhisa samagatya vyadhur muda
svargavatarane pitroh' kalyanabhisavotsavam

Then all lords of the immortals came together and, delighted at the descent from
heaven, celebrated the parents’ ablution festival of the auspicious event (of the
conception).'

89. svarga-lokam ca tad-geham atisete sma sampada.
kim karoti na kalyanam krta-punya-samdagamah

(The newly born) surpasses heaven and their (i.e., his parents’) house in glory, the
good thing a collection of merit made can do !

90. navame masi sampiirne Pause masy asite sutah
pakse yoge ’nile pradur asid ekadasr tithau

After a full nine months in the dark half of the month Pausa (Dec.-Jan.), when there
was a proper wind (i.e., weather ?),'% a son was born on the 11th day.

103" ITn MW tusyati, when construed with accusative, has the preposition prati.
104 Cf. vs 92.

105 PJ’s rendering of abhisava is abhiseka. This is also used in Kalpasitra § 99 when the gods celebrate
Mahavira’s birth. Tisala prepared herself for the birth (Kalpastitra § 95) in the same wording as both
parents afterwards for the feast with their relatives (Kalpasttra § 104): nhaya kaya-bali-kamma kaya-
kouya, etc. Cf. also vs 92 janmabhiseka-. For the five great events (kalyanas) in the life of a Jina:
conception, birth, etc., see Glasenapp 1999: 274.

106 Yoge ’nile is unclear to me. Elsewhere (Hemac.; Bhd 5,42) his birth under the constellation Visakha
is added. Manish Modi (private communication) thinks anile is an error for amale and points to amala
yoga which “is defined as the 10™ day from the moon or lagna should be occupied by a beneficial
planet by which a person will achieve lasting fame and reputation. His character will be spotless
(amala) and he will lead a prosperous life” < Raman 2002: 36. — At Mahavira’s birth Hemac., Tri® X
2, 49, states it was diksu prasannasu svoccasthesu grahesu ca pradaksine ’'nukiile ca bhiami-sarpini
marute. A minor emendation would therefore be yogye (cf. Hemac., Tri°Il 2, 129, pradaksino ’nukiilas
ca bhami-sarpt ca marutah .... vavau; 111 1,135 vavau vayuh sukham at Sambhavajina’s birth); perhaps
‘wind’ represents ‘weather’, which English words are probably etymologically related. Another would
be to read ’yoge an-ite ‘without inauspicious conjunction of planets’ (cf. Hemac., Tri’ Il 2,124, grahesv
uccasthitesu, et passim) or ‘without exertion’, for which cf. DUtt 327, 44 pasiiya suhena darayam sa
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91. tada nijasandkampad jiatva tirthakarédayam
Saudharma-pramukhah sarve Mandardcala-mastake

Then, because of the trembling of their own seat, all chiefs of the gods in the
Saudharma heaven'”” on top of Mt. Mandara (Meru) knew of the birth of a Tirthakara.

92. janmabhiseka-kalyana-pija-nirvrtty-anantaram
Parsvdabhidhana krtvdsya pitrbhyam'® tam samarpayan

93. Nemy-antare kha-parica-svardgny-asta-mita-vatsare
prante hanta krtantasya tad-abhyantara-jivitah

94. Parsvanathah samutpannah Sata-samvatsardyusa
bala-sali-tanu-cchayah sarva-laksana-laksitah

95. navaratni-taniitsedho Laksmivan ugra-vamsa-jah
sodasdabddvasane 'yam kaddcin nava-yauvanah

Directly after finishing the worship at the great event of the birth and the ablution (of
the child), his parents'® gave him the name Pars§va''® to make him known, at the end

devi; Hemac., Tri° 1 2, 265, sukhena susuve devi putram ‘gave an easy birth to a son’ (Johnson), II 2,
125 prasiti-duhkham no devya na sinor apy ajayata, et passim.

107 See Kirfel 1920: 291ff.
108 Cf. vs 88.

19 Tn Hemac., Tri°, and Bhd the father names the child. For pitrbhyam cf. vs 88. On naming by the
father, see also, e.g., Leumann 1998: 591.

110" There is no explanation as against Bhd 5,126 who derives the name from parsvatah his mother’s
side near which she saw a cobra the night before, a tradition first found in AvNH 1091. This “etymo-
logy” is certainly a wrong sanskritisation of Ardha-Magadht Passa/Pasa for which I surmised the ety-
mology (U)pasva(sena) in Bollée 1998: 366f., see Balcerowicz 2005: 577f., my forthcoming review of
Wiley, and Seldeslachts in Tikkanen 2006: 121ff. Balcerowicz 2005: 578f. takes up a connection with
*Par§ava, a development from Parsu (see N. J. Sah referred to by Dundas 2002: 283 note 26). This,
however, would require the assumption of the elision of the penultimate -a- (p.c. from Paul Dundas
who suggests “that the tribal designation Parsu and familiarity with miraculous births of supermen from
e.g. the “side” of the mother might also have played a role in conditioning the name Par§va < Pasa”). —
Snakes are ominous animals (Jagaddeva II 78); fear of them is innate in humans but no such reaction
from Queen Vama is handed down. As to the cobra myth it is a pity we cannot ask anymore the ethno-
psychoanalist Georges Devereux about the improbable nocturnal emergence of a snake near a queen in
a royal bedroom.
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of the year numbered 83,750 after Nemi(natha),''"! the conqueror of death, Par§va-
natha, whose life followed this interval, was born with a life-span of a century, with a
body complexion of a young rice plant''? and provided with all auspicious marks,'!?
nine cubits tall, prosperous (and) born in a high-born family,''* after 16 years he was
more or less adolescent.

96. kridartham sva-balendma niryaydyad bahih puram.
asramadi-vane matur Mahi-pala-purddhipam

97. pitaram tam Mahi-pala-namanam amardrcitah'
mahd-devi-viyogena duhkhat tapasa-diksitam

98. tapah kurvantam alokya parnica-pavaka-madhyagam
tat-samipe kumaro ’sthad a-natvdinam an-adaram''®

For sporting entertainment together with his military he, honoured by the immortals,
went outside town. (There,) in a wood with pleasure gardens, etc., he, honoured by the
immortals, saw his mother’s father named Mahipala,'” the king of Mahipalapura,

Ul Hemac., Tri° IX 4,318, expresses this normally. On nouns with numerical value in Sanskrit see

Bollée 2008.

112 Usually Par$va is said to be of a dark complexion, as in Hemac., Tri°® IX 3,35, where he has the
colour of a creeper (? priyarigu), i.e. very dark (see Johnson V 1962: 379 note 334 pointing to its anti-
evil eye quality), or 48, where his body colour is likened to blue lotuses. Also Hemac., 7ri® IV 4,109,
sapi nila-ratndmala-tvisam tanayam janayamasa and Bhd 5, 43 nildbham susuve putram ratnam
vaidirya-bhiir iva. The dark colour is apparently not connected with the danger of asphyxia, but is as
auspicious as, e.g., moon- or gold-colour (Hemac., Tri® IV 4,105, sita-ruci-prabha and 6, 20 suvarna-
varna respectively), though in fact it is the colour of a snake, for Par§va was the son of the snake king
ASvasena. See also Schubring 1977: 379f., who did not see the Mbh I 218,6 and Bhavadeva
(Bloomfield 1919: 243) references and thought the serpent king Dharana would be Par§va’s connection
with the Naga. Zimmer 1951: 196 considers Pasa non-Aryan, which is improbable for a prince of
Benares at that time; for his “dark brother” associations see ibidem 186ff. Hemac., Tri° 1V, 1, 227
describes Triprstha as dark. See also Ruben 1944: 45ff.

3 In Bhd 5,135 these marks number 32 instead of 22 as stated by Bloomfield 1919: 110.
14 Tt is also possible to read: Laksmivdn-ugra- , gentle like Laksmi.
15 Thus read for —citah.

16 PJ changed -adaram into adarah, but then one should read: a-Aarva, cf. ajiah (vs 100) which gives
a better sense: the prince stood before him and did not pay his respects because he did not know him.

"7 For this name, which in Jinasena’s Harivamsapurana 52,31 designates the son of Jarasandha, but

does not occur in Bhd or Hemac., 77i° cf. Bhumibol < Bhiimipala, which is a proper name, not a title.
No source accessible to me mentions Mahipala or his wife, but in Hemac., 7ri® and Bhd (6,52) the
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who, from unhappiness about the separation from his chief queen''® ordained as an
ascetic, performed penance amidst five fires. The prince stayed with him without
bowing to him, who was (thus) not honoured.'"®

99. a-vicarya tad-avistah kopena ku-munir “guruh

kulino ’ham tapo-vrddhah pita matur namaskriyam
100. a-krtva me kumaro ’jiiah sthitavan mada-vihvalah”

iti praksobham dagatya prasante pavake punah
101. nikseptum svayam evidccair utksipya parasum ghanam

o«

bhindann indhanam “A-jiio ’sau;” “ma bhaitsir, atra vidyate
102. prani” ti varyamano ’pi kumarendvadhi-tvisa

anvatisthad ayam karma tasyabhyantara-vartinau

At his (the prince’s) approach the wicked muni, without reflection, spoke angrily
agitated: “I am an important person of high descent, rich in penance, his mother’s
father. Without salutation the prince, because he does not recognize me, stays (here)
affected by pride,” but when his fire was dying he himself raised high an axe and split
a thick log of fire wood'® in order to put it on (the fire). Despite, through his
illuminating clairvoyance that “he does not know,” being stopped by the prince with
the words: “Don’t split it; there is a living being in it,” he carried out his act.

103. nagi nagas ca tac-chedad dvidha khandam upagatau.
tan-niriksya Subhaumakhya-kumarah samabhdsata:

104. “‘aham gurus tapasvi’ ti garvam durvaham udvahan
papasravo bhavaty asman na vé(?)”’ty “etac ca vetsi na

By his act of cleaving it (the log), the two male and female snakes sitting in it'*!

ascetic is called Katha, apparently a reincarnation of the banished brahmin Kamatha, as Johnson says
(V, p. 456), but this is not stated in our texts. Laksmivallabha has Kamadha for Katha and
Satruiijayamahatmya 14,12 has for Katha a variant Kamava which points to the alternative Kamatha;
evidently the two names are interchangeable (Bloomfield 1919: 19). See also Bruhn 1954: 95.

8 Or: ‘“from his queen, the earth,” because he had lost his realm.

19 T am not sure of the translation of these three stanzas, particulary of vs 96.

120 Hemac., Tri® VII 8,119, tells a similar story where the living being, a snake, is the king’s
grandfather. Similarly Bhd 6,53ff. Our vs 101b-102a mentions one living being, 102b two snakes.

12l Hemac., Tri® IX 3, 218, and Bhd 6,54 speak of one big snake, see Bloomfield 1919: 19 and Shah
1987: 201 note 293.
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were cut (lit.: got) in two. Seeing this a young man, Subhauma by name, said:
“With these words: ‘I am an important ascetic’!** he shows unbearable arrogance and
for this reason is of an evil influence, or not ?”” “But you do not know that.'*

105. a-jaana-tapasanena duhkham te ’tra paratra ca”
iti tad-vacanat kopt munir ittham tam abravit:

By this ignorant penance you will have trouble here and in the hereafter.” Because of
these words (of the young man) the muni became angry and spoke to him thus:

106. “aham prabhur; mamadyam kim va karoti ? ty avajiaya
tapaso mama mahatmyas a-buddhvaivam bravisi kim ?”

“I am powerful; what can this (fellow) do to me? Why do you thus indifferently
speak, though you do not know the peculiar efficacy of my penance?”

107. “paricagni-madhya-vartitvam pavandhara-jivanam
irdhva-bahutaya padendikendiva ciram sthitih

“Just sitting amid five fires,'* living with air for food, with raised arms, standing long
on one foot only,

108. svayam patita-parndder upavasena paranam
ity-adi-kaya-samtapi-tapasanam su-durdharam

breaking one’s fast with a diet of fallen leaves — a penance difficult to bear for as-
cetics who torment their body with penances like these

109. tapo nadhikam asty asmad” iti tad-vacana-Sruteh
Subhaumah sa-smito 'vadin: “na bhavantam aha gurum

110. avamanye, punah kim tu samtyajydptagamadikam (?)
mithyatvadi-catuskena prthivy-adisu satsv api

122 Thus vs 99.

122 “That’ will pertain to the snakes in the log. — The text, if correct, is unclear to me. Asman can also

be accusative plural ‘us’.

124 He did this himself in vs 98.
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is not superior to this one (of mine).” When hearing these words Subhauma laughed
and spoke: “I do not blame you as a serious ascetic, but giving up the true tradition,
etc., by the tetrad of erroneous belief, etc.,'” regarding the hexad of the earth, etc.,'*

111. vaca kayena manasa krtakadi-trikena ca
vadhe pravartamananam an-apta-mata-samsrayat

by the triad of things done, etc.,'”” in word, in deed and in thought, in consequence of
the unsuitable thoughts of those intent on killing;

112. nirvana-prarthanam tesam tandulavapti-varichaya
tusa-kandana-khedo va ghrtéccha vambu-manthanat

their search for nirvana by the wish to obtain rice, or the trouble to separate chaff, or
the wish for ghee after churning water;

113. hemopalabdhi-buddhir va dahad andhdsma-samhateh
andhasyévdgni-sampato dava-bhitya pradhavatah

or the idea of obtaining gold after heating a heap of black stones;'?® the appearance of
fire, even for a blind man, when he runs away out of fear of a forest fire —

114. jiana-hina-parikleso bhavi-duhkhasya karanam”
iti prariipyate yusmat-snehena mahata maya”

hardship (of penance) without knowledge is the cause of future trouble.” Thus I ex-
plain it out of great affection for you.

125 In Thananga 147b micchatta is one of the three thorns, besides maya ‘illusion’ and niyana ‘desire
for reward’ (Schubring 2000 § 168). I cannot find a tetrad. PJ thinks of the series of koha, moha, maya
and lobha which has nothing to do with heterodoxy.

126 Samavaya 6 mentions six kinds of living beings, viz earth, water, fire and air beings, as well as such
in trees and mobile beings (fasakde), but I do not know if this is meant here. See also Jaini 1979: 109f.

127 Krtakddi may pertain to acts done oneself, caused to be done by someone else or conniving at some-
one performing them.

128 See Balbir 1992.
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115. ity etad uktam jAatvapi parva-vairanubandhanat
nija-paksanuragitvad duhsamsarad ihdgateh

116. prakrtydivatidustatvad an-adaya viruddha-dhih'®
“Subhaumako bhavan atra sa-smayo "yam kumarakah

117. parabhavati mam evam” iti tasmin prakopavan
sa-Salyo mrtim asadya Sambaro jyotisimarah

118. namnabhavat. sa-kopanam tapasapidrst gatih.

Even after learning these words (of Subhaumaka), bound by prenatal enmity, he
stayed in his own group because of his appearance in this world due to the bad
samsara. Because of his extreme natural malignancy an armed god named Sambara,'*
afflicted, did not accept any contrary opinion and, expressing his anger at him with
the words: “this youngster Subhaumaka present here thus overcomes me with a smile”
caused (Subhaumaka’s) death with a flash of lightning.”*! Such is the state of rebirth

of angry people despite penance.

nagr nagas ca samprapta-sama-bhavau kumaratah

119. babhiuivatur ahindras ca tat-patni ca prthu-sriyau.
tatas trimsat-samamana-kumara-samaye gate

120. Saketa-nagardadhiso Jayaseno mahi-patih.
Bhagali-desa-samjata-hayadi-prabhrtanvitam

121. anyaddsau nisrstartham prahinot Parsva-samnidhim
grhitvopayanam piijayitva ditottamam muda

Due to the prince, the two snakes were reborn with a quiet nature as a snake king and
his wife, both highly prosperous. Then, when the life-time, measured thirty years, of
the Prince had elapsed he (was reborn as) the ruler of the city of Saketa,'** king

129 _dhih must be accusative plural for dhiyah, cf. strih.

130 In the Rgveda a demon, in the Avassaya commentaries as Sambala, a Nagakumara deity. For PJ he
is a jyotisi deva, perhaps because of the lightning, his weapon.

31 The Subhaumaka passage 103b-118a is very much in the air and an obvious interpolation; it appar-
ently does not occur in the parallel texts. Yet when the interpolation is eliminated, 118b does not follow
103Db; there remains a lacuna. — The relation between the wicked muni (102) and Sambara is also not

clear to me.

12 Ayodhya (Dey 1927: 174).
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Jayasena.'*®> Once he sent an envoy to Par§va with presents such as horses originating
from the *Bhagalt* country.'** After gladly honouring the excellent messenger with a
gift

122. Saketasya vibhiitim tam kumarah pariprstavan.
so ’pi bhattarakam pirvam varnayitva purum puram

the prince enquired of him about the power of Saketa. He (the envoy), for his part,
first depicted the mighty town as venerable,

123. pascad vyavarnayamasa, prajia hi krama-vedinah
Srutva tat tatra kim jatas tirthakrn nama bandhanat

later he explained (?)'*: will a person of slow understanding, after learning that a
proper tirthakrt has been born there, comprehend it because of the binding (of karma)

(?)?

136

124. esa eva punar'** muktim apad ity upayogavan

saksat krta-nijatita-sarva-prabhava-samtatih

However, when one believes that just he has obtained deliverance, there is obviously a
series of causes of all kinds (thereof) made in one’s own past.

125. vijrmbhita-mati-jiana-ksayopasama-vaibhavat
labdha-bodhih punar laukantika-deva-prabodhitah

133 A king in Magadha (MW), not in Jain dictionaries. The name is frequent in Pali, but not as a king of
Ayodhya/Ayojjha.

134 Unknown, possibly corrupt name of a region in the north-west, in the horse-land Afghanistan
(afghan ~ asvanam), or beyond. Cf. the enigmatic name Mudgala (?) of an an-arya people in Catrunja-
yaM XIV 166 whom Weber 1858: 41f. associated with Mongolians and thought to be Indo-Scythians
or White Huns. Bh (Y) and m (H) are easily exchanged. Or could it be a corruption of Bharuka- in
eastern Turkestan (Liiders 1940: 542f.) ? Horses from there were brought by Kabul merchants (Crooke
1906: 254 and 476).

35 Vyavarnayati is not in MW.

136 Thus the variant; text: purur which apparently makes no sense, but I do not know a solution.
Reading urur ‘the excellent one’ would at least give a good meaning and pu (pu) for u (w) are some-

times exchanged (Bhayani 1988: 117), but the sandhi would then hurt the metre.
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Laukantikadevas,'” however, become aware of perfect wisdom obtained by stopping
the loss of understanding to a large extent through their greater intelligence.'*

126. tat-ksandgata-devéndra-pramukhdmara-nirmita-
prasiddha-madhya-kalyana-snapanddi-mahotsavah

There is a great festival of the ablution, etc., on the well-known middle one of the

festive days'® (i. e. the Jina’s diksa) performed by the the gods, headed by their king,

arriving on the same moment.

127. pratyaya'*-yuktimad-vagbhih krta-bandhu-visarjanah
aruhya sibikam riidham vimalabhidhaya vibhuh

Giving up his friends with words in accordance with his faith the great one with the
impeccable name ascended a high palanquin and

128. vidhayastamam ahara-tyagam Asva-vane maha-
Silatale maha-sattvah palyankdsanam dsthitah

after fasting on a large slab of rock in the A§vavana'*! for eight meals, the great being
on the seat of his palanquin

129. uttarabhimukhah Pause mase pakse sitétare
ekadasyam su-piirvahne samam trisata-bhiibhujaih

turned to the north with three hundred princes'* in the dark half of the month Pausa
(Dec.-Jan.) very early on the eleventh day,

137 Not in MW. On these see Kirfel 1920: 306.

138 The stanzas 124f. do not make sense in this context, for one expects after vs 123 the messenger’s
explanation. Also a transition to the prince’s decision to become a renouncer is missing. The
appearance of the Laukantikadevas is incomprehensible.

139 Schubring 2000 § 34 end. See also the note on vs 88.
W0 Text: pratyeya.

141 Not in any dictionary.

142 Cf. Bhd 6,111. Princes as a rule do not start into homelessness alone but are in the company of

many others, as e.g. at Hemac., Tri® IV 4,64, with one thousand and V 1,131 even with four thousand.
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130. krta-siddha-namaskaro diksa-laksmim samadade
diitikam mukti-kanyaya manyam krtya-prasadhikam

performed a namaskara to the Siddhas and received the Laksmi of his ordination, the
procuress of the girl Deliverance,'*
from the goddess Laksmi) for the purpose.

lest (he should receive) another attendant (of /

131. kesan vimocitams tasya mustibhih paricabhih surét
samabhyarcyddaran nitva nyaksipat ksira-varidhau

The king of the gods tore out his hair in five handfuls,'** worshipped them, brought
them away carefully and threw them into the Milk Ocean.

132. atta-samayikah suddhya caturtha-jiiana-bhasvarah
gulma-kheta-puram kaya-sthity-artham samupeyivan

Having become equanimous by his holiness and provided with the luminousness of
the fourth knowledge'* he understood that the notion of a firm body is (in fact) that of
a receptacle of gobbets of phlegm (i.e. something worthless).!4

143" Tt is curious to call “deliverance” a female because women cannot be delivered according to the

Digambaras, but just these regularly envisage deliverance in female terms as in Subhacandra’s
Jiianarnava (vs 42 et passim; p.c. from Paul Dundas); cf. Mukti, the wife of the deity Satya (MW) and
daughter of Siddhasena in Nagadeva’s Madanaparajaya (Balbir-Osier 2004: 77 et passim [p.c. Mette],
cf. Siddhi (‘happiness’) there (p. 168) as a superhuman beauty). Thus the woman who cannot be
liberated as such returns by a loophole. Maybe it is simply because mukti is feminine.

144 For the Svetdmbaras Pasa and his followers (e.g., Kesi in Utt and Ray) kept their hair and thus
Hemac., Tri°, does not mention Pasa’s removing it (see Johnson’s note 343 in vol. V, p. 393 and Mette
1991: 134). Bhd (13" century), however, makes Pasa pluck out his hair himself (Bloomfield 1919: 115
with note). Monks with long hair are mentioned in Ayéra 2,13,17; in Viy 3, 2 sitra 145 Mahavira tells
Goyama that Sakra had hurled his vajra at the Asura-King Camara who had sought refuge with
Mahavira. In order to prevent the vajra from hitting the Tirthankara, Sakra ran after it and pounced
upon it with such force that Mahavira’s hair blew in the wind caused by his fist (mutthi-vaenam kes’-
agge viittha, p.c. Paul Dundas); and Hemac., Tri® X 3,58, lets Mahavira’s be twisted like a tree
(Johnson): jatavan iva padapah. On matted hair see Hiltebeitel and Miller 1998: 23f.

145 The fourth knowledge is “the awareness of the thought-forms of others” (manah-paryaya; Umasvati
19; Jaini 1979: 122; Varni 1944: III 272ff.), i.e. mind-reading, which seems curious here.

146 Cf. vs 151 and Hemac., Tri® X 1,253. For a similar view of the Buddhists see Pali-English Diction-
ary, s.v. kaya.
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133. tatra Dhanyakhya-bhiipalah Syama-varno ’sta-mangalaih
pratigrhydasanam suddham datvdpat tat-kriyocitam

There the dark-coloured'¥” king named Dhanya with the eight auspicious signs,'*
obtained a proper (reward) for this act, after giving (him) pleasant, pure food.'*

134. nayan sa caturo masan chadmasthyena visuddhi-bhak
diksa-graha-vane deva-daru—bhiuri—-mahi-ruhah

135. adhastad astamdahara-tyagad atta-visuddhikah
pratyasanna—bhava-pranto yogam sapta-dindvadhim

136. grhitva sattva-saro ’sthad dharma-dhyanam pravartayan.
Sambaro ’trambare gacchann agacchat svam vimanakam

In the forest where he had taken his ordination spending four months under a mighty
deodar (cedar) tree, with ascetic practice after obtaining purity through a fast of eight
meals,"® (he was) endowed with holiness (?"°! and), when the end of his life was
near, the best of living beings undertook yoga!*’ for seven days and remained
meditating on the Doctrine. At this moment (the demon) Sambara'>* (Kamatha) went
to his celestial vehicle in order to proceed into the air.

137. lokamano vibhangena spasta-prag-vaira-bandhanah
rosat krta-maha-ghoso mahda-vrstim apatayat

147 See note on vs 94. This colour detail indicates the identity of Dhanya with Dharana; the reason for
the introduction of this new name remains open (in vs 139 it is Dharana again). In Hemac., Tri’ and
Bhd, a Dhanya is just an ordinary householder.

148 Syastika, Nandyavarta, Srivatsa, etc., see Glasenapp 1999: 427.
149" See Jaini 2000: 281ff. and 229ff.; Mahias 1985: 246ff.
130 Cf, vs 128.

151 An attempt to distinguish between visuddhi-bhak and atta-visuddhikah.

152

Suddhépayoga? (Kundakunda, Pravacana-sara I 11ff.).

153 In Bhd VI 172 (Bloomfield 1919: 117) and in Hemac., Tri® IX 3, 247, he is called Meghamalin.
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When he saw (the Lord), his recognition of him touched off the recollection of his
former enmity, and angrily making a loud noise he poured a mighty rain (on him).

138. vyadhat taddiva saptahany anyams ca vividhan vidhih
mahdpasargan Sailopanipatantan ivantakah

Then for seven days he also did various other acts: viz created serious natural
phenomena, ending with a sudden attack with rocks, just as Yama (creates) serious
diseases.'**

155

139. tam jaatvavadhi-bodhena Dharaniso™ vinirgatah

dharanyah prasphurad-ratna-phaha-mandapa-manditah

Knowing this by means of his supersensual knowledge, king Dharana arose from the
ground with a decorative, sparkling canopy of jewel-crested hoods.'*

140. bhadantam™ asthad avrtya tat patni ca phandtateh
upary uccaih samuddhatya sthita vajratapacchidam

There he kept covering the venerable (ParSva) by the darkness of his hoods, and his
wife (Padmavati) was towering high over him'?
(Sambara’s / Kamatha’s)'® lightning strikes.

in a way that destroyed the heat of

154 Upasarga can mean ‘misfortune’ and ‘disease’ (MW). On the upasarga see in general Dhaky 1997:
46ff.

155 Probably read: Dharanéso for in Bhd and Hemac., Tri’ he is called Dharana. See Bloomfield 1919:
19f.

136 The protective canopy made by the hoods of the heptacephalous Naga king Dharana, first men-
tioned, according to Dhaky (1997: 46), in Vimalastri’s Paiimacariya about 473 C.E., reminds us of the
Naga king Mucalinda, with his seven heads sheltering the Buddha from a heavy monsoon rain in the
same way, i.e. a natural cause as against Sambara’s aggression, in Vinaya I 3; Mahavastu III 301, etc.
On the story see Zimmer and Campbell 1983 I: 56ff. The motif is depicted in Nagarjunikonda in the 3
century C.E., where the Buddhalike figure under the hoods has no usnisa and thus is no Buddha; the
legend is old as there are reliefs of empty Buddha seats with hoods over them dating from the 2™
century B.C.E., such as the one in Bharhut depicted in Chandra 1971 fig. 21 with brahmi inscription
Mucilido Nagaraja, for which see Liiders 1963: 104, and Sirkar 1959: 59 (p.c. Dr M. Zin). The Jains
probably borrowed it from the Buddhists, cf. Zimmer and Campbell 1983 I: 56. In the Angkor period
(11-12% century) the Buddha on the serpent throne was different, viz the highest Buddha representing
the eternal cosmic quality of the Enlightened (Lobo 2006: 142f. and 149 [plates 57f. and 63]).

157 Thus, or bhagvantam, read for bhadram tam. Metrically better would be: asthad bhadantam avrtya.
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141. ami kriarau prakrtydiva nagau sasmaratuh krtam;
nopakaram pare tasmad vismaranty ardra-cetasah

Both those Nagas, ferocious by their very nature, remembered what was done (to
them); therefore others (than these) who are not ferocious (lit.: friendly-minded) do
not forget the help rendered (to them).

142. tato bhagavato dhyana-mahatmyan moha-samksaye
vinasam agamad visvo vikarah Kamatha-dvisah

When his illusion was destroyed by the power of the Lord’s meditation, then the
whole hostility of Kamatha’s hatred came to an end.

143. dvitiya-sukla-dhyanena munir nirjitya karmanam
tritayam Caitra-masasya kale pakse dinddime'®

144. bhage visakha-naksatre caturdasyam mahddayah
samprapat kevala-jiianam lokalokdva-bhasanam

After neutralizing (lit. besieging) the triad of the karmas'®' by the second pure
trance,'®* at the first part of the day in the black half of the month Caitra (March-

1538 On plates 64 (Badami, cave IV, late 6" century C.E.); 57-9 and 61-3 (Ellora, caves 32-34, ninth
century C.E.) in Dhaky 1997, discussed by Sundari on p. 130, respectively by Tiwari on p. 112,
Padmavatt stands to the right of Par§vanatha, but her sunshade rises above Dharana’s canopy of hoods
protecting both against demons attacking from the air. Cf. note 10 above, vs 166 phani-vadhii-channam
below, and the frontispiece of Shah 1987. The word order is curious as phandtateh must belong to
Dharana and fat-patni to sthita. The emendation of the first word alone probably does not restore the
original form of this stanza.

1399 On the perennial enmity of the serpent Dharana and the tortoise Kamatha see Bhattacharya 1974:
84; there, on plate 61, there is a perhaps ninth century pictorial representation of Pasa and Kamatha in
Ellora.

160 Cf. vs 156 and Hemac., Tri° IX 3,298, Caitra-krsna-caturthyam ca Visakhdsthe nisa-kare and Bhd
6,217 Caitra-krsna-caturthy-ahni Visakhdsthe nisa-kare.

161 Nama, gotra and vedaniya with the fourth, ayus, being neutralised by kevali-samudghata at the

moment of death (p.c. Paul Dundas), cf. Jaini 1979: 124ff. and 269; Varni II 1971: 169 § 19.

162 On this kind of sukla-dhyana called padastha-dhyana ‘concentration upon holy chants’ see Jaini

1979: 255f. with special reference to Subhacandra, Jiandrnava (ch. 38f.) and Handiqui 1949: 276ff.,
especially 280.
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April), on the 14th in the constellation Visakha, the muni, the very fortunate (Par$va)
reached omniscience, which illuminates the world and the non-world.

145. tada kevala-pijam ca suréndra niravartayan.
Sambaro ’py atta-kalddi-labdhih Samam upagamat

Then the kings of the gods worshipped (him who had reached) omniscience.'®?
Sambara, for his part, desisted at his first opportunity.

146. prapat samyaktva-suddhim ca drstva tad vana-vasinah
tapasas tyakta-mithyatvah satanam sapta samyamam

147. grhitva suddha-samyaktvah Parsvanatham krtadarah
sarve pradaksini-krtya pranemuh padayor dvayoh

(Par$va) obtained the certainty (or: truth) of the Jain faith and when seven hundred
acsetics living in a forest saw that, they gave up their false views, controlled
themselves, came to the true Jain faith, and all worshipped Par§vanath by
circumambulating (him) and making obeisance to his pair of feet.!*

148. kva tad-vairam vrtha ? Santir idrst kvasya papinah ?
sakhyam dastam virodhas ca vrddhaye hi mahatmabhih

How could his (Katha’s = Meghamalin’s) enmity stop (lit.: become idle), how could
there be such bliss for this evil one ? Indeed, with great souls both affection and
hostility used to serve happiness.'®

149. Ganésa dasa tasyasan vidhayddim Svayambhuvam
sardhani tri-Satany ukta munindrah pirva-dharinah

He had ten leaders of a troop, making Svayambhi the first one. There are said to be
three hundred fifty principal monks'*® who had memorized the Parvas.'®’

16 Kevala-pizjam stands for kevala-jaani-pijam.

164 Those who lie prostrate in front of a person held in respect see only his feet, which therefore
represent that whole person, see Bollée 1983: 232 and 236. Representations of feet replace an icon. —
These 700 ascetics are mentioned only here, not in any other Par§vanathacaritra available to me.

165 Hi is expletive here.
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150. yatayo ’yuta-purvani Satani nava Siksakah
catuhsattottaram proktah sahasram avadhi-tvisah

(There were) ten thousand nine hundred recluses,'®® fourteen hundred'® (of whom) are
recorded as teachers with the splendour of supersensual knowledge.

151. sahasram antima-jiianas, tavanto vikriyarddhikah.
satani sapta-pancasac caturthdvagam asritah

One thousand possessed omniscience. So many could assume various forms. Five
thousand seven hundred practised mind-reading.!”

152. vadinah sat Satany eva te sarve ’pi samuccitah
abhyarni-krta-nirvanah syuh sahasrani sodasa

Just six-hundred (yatis) all in all were disputants, sixteen thousand had the capacity to
reach nirvana.

153. Sulocanddyah sat-trimsat-sahasrany aryika vibhoh
sravaka laksam ekam tu tri-gunah sravikas tatah

The Lord had thirty-six thousand nuns, among whom Sulocana, and one lakh of lay
adherents, but three times as many female lay followers as that.'”!

166 Doubt has emerged as to whether Pasa/Paréva’s in fact founded an order of monks (see Bollée’s
review of Wiley 2004).

167 On these see Alsdorf 1974: 252ff. and Dundas 2002: 67ff.

168 In Kalpasiitra §§ 160ff. followed by Hemac., Tri® IX 4,311ff., Pasa’s congregation as a kevalin con-
sisted of 16,000 sadhus, 38,000 sadhvis, 350 monks knowing the 14 Parvas, 1,400 clairvoyants, 750
monks with mind-reading ability, one thousand omniscients, 1,100 who could transform themselves,
600 disputants, 164,000 laymen and 377,000 lay women (in Kalpasiitra § 164: 327.000). SM has
20,900 vratinas (monks). — Cf. Neminatha’s retinue in Hemac., 7ri® VIII 12, 100ff.

169 Apparently four times three hundred fifty, seven times fifty, that is. On the number fifty see Falk
1986: 1041f.

170" Called manah-paryaya-jiiana by the Svetimbaras (Schubring 2000 § 80).

7' Bhd 8,358ff. agrees with Kalpasiitra in the number of laywomen. Gods, animals and ganas are not
mentioned.
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154. deva devyo ’py a-samkhyatah samkhyatas tiryag-anginah;
evam dvadasabhir yukto ganair dharmépadesanam

Innumerable gods and goddesses (as well as) animals were counted (among his
adherents). In this way the Lord taught the Doctrine together with twelve ganas'”

155. kurvanah paricabhir masair virahi-krta-saptatih
samvatsaranam; masam sa samhrtya vihrti-kriyam

for seventy years less five months. After maintaining for one month pleasure-act(s)

156. sat-trimSan munibhih sdrdham pratima-yogam asritah
Sravane masi saptamyam sita-pakse dinddime'™

157. bhage Visakha-naksatre dhyana-dvaya-samasrayat
guna-sthana-dvaye sthitva Sammeddcala-mastake

he restored to vows of selfcastigation (fasting) together with thirty-six monks'”* in the
month Sravana (July-August) on the seventh (day).” In the light half in the first
part of the day in the constellation Vesakha (April-May), after a pair of meditations in
two stages of purification,'” standing on the top of the mountain Sammeda'”’
158. tat-kalocita-karyani vartayitva yatha-kramam

nihSesa-karma-nirndasan nirvane niscalam sthitah

he gradually did what was customary at that time, because he wanted to destroy his
remaining karman, and he stood motionless in his nirvana.'™

172 In Hemac., Tri° 1X 3,358, Pasa had ten gana-dharas, among whom Aryadatta.
173 Also vs 43.

174 In Hemac., Tri° IX 4,316, trayastrimsan muni-yutah masam cdn-asanam vyadhat and Bhd, 8,368,
whose verses are nearly identical here, there are only 33 monks.

175 In Hemac., Tri® IX 4,317, and Bhd 8,370 it is the eighth day.
176 On the guna-sthanas see Jaini 1979: 272f.
177 Read Sammeta and see vs 14.

178 Note the alliteration in the second line of this stanza; the fourfold prefix nis- means to emphasize
the wish for annihilation.
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159. krta-nirvana-kalyanah suréndras tam vavandire
“vandamahe vayam cdinam nanditum sundarair gunaih”

The kings of the gods saluted him by hailing the festive day of his nirvana: “we salute
him and are very pleased with his noble qualities.”

160. adi-madhydnta-gambhirah santo "mbo-nidhi-samnibhah
udaharanam etesam Parsvo ganyah ksamavatam

They resemble the ocean: deep at the beginning, in the middle and at the end. Par§va
should be counted an example for people here to be forbearing.

161. tvaj-janmdbhisavotsave sura-girau svocchvasa-nihsvasajaih
svargésan bhrsam anayas tvam anilair andola-lilam muhuh.
kim kuryat tava tadrso ’yam amaras tvat-ksanti-labdhédayah
pathino jaladher ivéty abhinutah Parsvo jinah patu nah.

At the festival of the ablution at your birth on the mountain of the gods, by the winds
of your breathing, you very much brought the gods constantly to play the swing.
“What can such an immortal here, (Sambara 7,'7? whose good fortune was (only)
obtained by your forbearance, do to you as brahmins would to the ocean'®® ?” praised
with these words the Jina Par§va should protect us. '8!

162. “niskampam tava Suklatam upagatam bodham payodhir maha-
vatoddhiita-tanur vinila-salilah prapnoti diran na tam
dhyanam te vata'®* vacalasya marutam svasanila

ksobhah kah katham” ity abhistuti'®*-patih Parsva-prabhuh patu nah

179" Vide supra vs 117, 136 and infra 164.

180 Brahmins are said to be forbearing, e.g., BIS 3800 ksama is the mandana of the brahmins, and 4499
brahmam Sila ksama nama, but their relation to the ocean is unclear to me. Perhaps kim kuryat ...
means: ‘what is such a one compared to you’; then the “depth” of the brahminic ksamata is not that of
the ocean, for brahmins are usually not held in high esteem in Jain and Buddhist literature.

181 On the sense of praise and worship of the Jinas see Dundas 2002: 209f.

182 Should express astonishment here.

183 Text: abhistuti-.
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“With its dark water the ocean, the mass of which is tossed up by high winds, does not
nearly reach that motionless knowledge of yours which has arrived at purity.'s* (Is)
meditation (? far from > stronger than) the divine breath of the winds on the mountain
(of the gods ?)/ if meditation is compared to the divine breath (...), why worry (lit.:
what disturbance is there) ?”” Thus praised, Lord Parsva should protect us.'®

163. tirthésah sadrso gunair an-anubhih sarve ’pi dhairyddibhih
santy apy evam, adhiSa, visva-viditas te te gunah prinanah
tat sarvam Kamathat tatha hi mahatam satroh krtapakriyat
khyatir ya mahati na jatu cid asau mitrat krtopakriyat

Though all such fordmakers without exception have coarse qualities, such as firmness,
etc., yet, Lord, these various qualities of yours, as all know, are pleasing. For so all
this (happens) because of Kamatha, the enemy of great (men), who has perpetrated an
improper action.'® Great renown never comes from a friend whom one has done a
service (?).'%7

164. dira-sthamara-vikriyasya bhavato badha na santdtmano,
na krodho na bhayam ca; tena na budhaih “sodhé’ti samstityase,
mahatmya-prasamau tu vismaya-karau tau tena tirthésinah
stotavyam kim ? iti stuto bhavatu nah Parsvo bhavocchittaye

You for whom harm from a deity (like Sambara) is remote and who are calm-minded
have no adversaries (lit.: harassers). You neither know anger nor fear. For that reason
you are not praised by wise men as being forbearing, but because of that, the
magnanimity and tranquillity of mind of a fordmaker are wonderful. If one asks (ifi):

184 The dark ocean apparently is contrasted with Par§va’s purity.

185 The sense of this stanza is not clear to me. PJ paraphrases: “Oh Lord, your extremely flawless
knowledge is unshakable. It cannot be compared with the ocean, since the ocean gets choppy in a
storm. Also its water is blue, hence from far off it cannot attain your knowledge. Similarly, your
meditation (dhyana) also cannot be compared to the ocean since it is unshakable and extremely pure.
Oh Saviour, you are as imperturbable as Mount Sumeru, hence what possible discomfort can this
humble body cause you, which is like the air we breathe. In this way, may Bhagavan Par§vanatha,
object of many hymns and devotional songs, protect us” (English translation by Manish Modi).

186 Seducing Marubhiiti’s wife and killing Par$va in pre-births.
187 This line seems to be, or like, a proverb such as listed by Bloomfield 1919: 211ff., but I have no

parallels of it. Does this mean that great renown comes from confrontation with enemies one has once
wronged, like in the case of Kamatha ?
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“What is praiseworthy ?” (the answer should be:) we should praise Par§va in order to
end our stay in the samsara,

165. pasyaitau krta-vedinau hi Dharanau “dharmyav” itidam gatau
tav evopakrtir na te tribhuvana-ksemdika-bhitmes tatah
bhubhrt-pata-nisedhanam nanu krtam cet praktanépadravah
kair ndsann ? iti sara-samstuti-krtah Parsvo jinah patu nah

for look at Dharanendra (and Padmavati),'®® even these two grateful (deities), praised
as virtuous, are of no help to you, for whom this earth is the only habitable one in the
universe. Were mountains prevented from flying, if some had not previously caused

trouble ? The Jina ParSva when thus clearly praised should protect us.'®

166. bhedo ’dreh phani-mandapah phani-vadhii-channa ksatir ghatinam
kaivalyaptir a-dhatu-deha-mahima hanir bhavasyamart
bhitis tirthakrd-udgamo ‘pagamanam vighnasya cdsan samam
bhartur yasya sa samtatantaka-bhayam hantiigra-vamsagrant

The cloudburst, the canopy made by the snake(’s hoods), the sunshade of the female
snake (Padmavati),' the removal of those who cause damage, attaining omniscience,
greatness of immaterial (?) physical appearance (and) eternal cessation of existence,™!
the danger (of Sambara and) becoming a fordmaker equally meant destroying an
obstacle. (You,) the leader of a noble lineage, should remove the permanent fear of
death from the person who has it.

188 Thus taken by PJ. On this goddess, who is very much worshipped by Digambaras in South India, see
Dundas 2002: 213f., Tiwari in Dhaky 1997: 111, Sharma 1989: 95f., Bhattacharya 1974: 104ff. and
Bloomfield 1919: 167.

18 As in Latin, a text is imagined as a fabric the end, the border, of which is decorated respectively
marked by another metre, here sardilavikridita. Yet bhujamga-vijrmbhita would have fitted Pars§va’s
connection with snakes better.

190 Gee vs 140.

1 These items are occurrences in the life of Par§va. For the cloudburst by which Katha tried to kill
Par§va and against which the latter was protected by the serpent king Dharana cf. Hemac., Tri® IX
3,262ff. and Bhd 6,190ff. — PJ takes adri to mean ‘parvat’; I have not found a parallel for a-dhatu-
deha-°.
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167. “kim dhyanat phaninah, phanindra-yuvateh, ksanter mahéndrat svatas,
tantran, mantra-vijrmbhanad, vata ripor bhiter, ayasyddayat,
kalad, ghati-hater'? idam samam abhid ? ity arghya-hastaih surair
asarkhydmara ' -vighna-vicyutir agham hanyat sa dhirdgranih

“Was there happiness here (i.e., for you, Par§va ?) because of the meditation of the
snake (Dharanendra), of the snake king’s female attendant (Padmavati), of Indra’s or
your own forbearing, of the religious text, the saying of the charm, after the danger
created by the enemy (Sabara was overcome), because of the occurrence of good
fortune (?), the right time, the absence of blows (or: aggressivity) ?”’'* thus possibly
thought about by [the mass of] the gods deserving the respect shown to guests, he, no
longer obstructed by a fearful deity and foremost in composedness, should eliminate
evil (for us).

168. srutva yasya vaco 'mrtam Sruti-sukham hrdyam hitam hetuman
mithyatvam divijo 'vamid visam iva vyaviddha-vairéddhuram
yam stauti sma ca tadrso 'py upanata-sreyah, sa Parsvo vibhum
vighndugham hari-samdhrtdsana-sikham adhyasya siddho hatat

After hearing the eternal, pleasing (and) useful feast for the ears, viz his (Par§va’s)
words, the deity (Samvara) became reasonable and gave up like poison the firm
illusion of revenge [connected with it]. Par§va is the Lord ' to whom just such a one

192 Cf. vs 169 hata-ghati-samhati. For the comparable long series of ablatives serving the grounds for
the actions of the main actors in SC see Bruhn 1954: 27.

193 This seems a hard construction. A variant reads: @sarikyo ‘mara-, apparently a lectio facilior.

194" T have made a literal translation but fail to see the meaning of some single items of the series such
as the snake’s meditation, the mantra or the tantra. The first two could be references to the dying snake
burnt by Katha on whom Par§va’s men pronounce the namaskara mantra and who is then reborn
Dharana (Hemac., Tri® IX 3,226 and HvP 5,38). The eight “severe inflictions cast by Sambara toward
Parsva” depicted in Ellora are discussed by Tiwari in Dhaky 1997: 112.

195 The sense of the second part of vs 168 is not very clear to me. PJ paraphrases: svayam akar jin ki
stuti ki aur us prakar ka kriir hone par bhi vah kalyan ko prapta hua tatha jo indra ke dvara dharan
kiye hue simhasan ke agra bhag par virajman ho kar siddha avastha ko prapta hue aise bhagavan
Parsvanath hamare vighnom ke samitha ko nasta kare. ‘May Lord Par§vanatha destroy all our
difficulties, (Par§vanatha) whose words, which are pleasing to the ears, soothing to the heart, beneficial
and pertinent, (motivated Sambaradeva to get rid of the extreme mithyatva, that had arisen in his soul
owing to his traditional enmity, as if it were poison and to visit the august presence of Lord
Par§vanatha and worship the Lord, thus alleviating his bad karmas despite his cruel nature,) and who
attained liberation while seated on a throne borne by Indra’ (Translation by Manish Modi). Hatat in
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(as Samvara) pays'® homage. As you seated yourself on the highest throne, which is
firmly supported by lions'’” (or: by Indra), and are liberated, remove (our) many
troubles.

169. jatah pran Marubhitir, anv ibha-patir, devah Sahasrdra-jo
vidyéso ’cyuta-kalpa-jah ksiti-bhrtam sri-Vajranabhih patih
devo madhyama-madhyame nrpa-gunair *Ananda-namanato*'®

devéndro hata-ghati-samhatir'®®; avatv asman sa Parsvésvarah

Lord Par§va was first born as Marubhiiti, then as an elephant-king, a Sahasrara god, a
vidya-dhara,® a god in the Acyutakalpa heaven,”' the happy king of kings
Vajranabha,’” as a god”*® in the very middle (of the ninefold Graiveya region),”™ as a
humble (man) with royal qualities named 4nanda®”, as a king of the gods without

SpBr 11,5,1,1 is a 2™ ps. imperative and this seems better than taking hatar as a nominal ablative. To
call Par$va for help is a fitting end of the hagiography thus referring to vs 1 the last two stanzas being
only a summary. — For illustrations see Pal 1994: 134f.

196 Sma may be expletive here.

197 " Par§va on the lion-throne is seen, e.g., on a miniature painting in a manuscript in Midabidari

(Nagarajaiah 1999: 3); on such a throne see Hegewald 2005: 495ff.; Auboyer 1949: 34.

% Variant for text -te. We need a nominative here for Par§va’s eighth pre-birth, elsewhere called
Suvarnabahu.

199 Cf. vs 167 ghati-hati.

20 In Hemac., Tri® IX 2, 123 and Bhd 2,35 Par§va’s fourth pre-birth is as Kiranavega, the son of the
Vidyadhara king Vidyudgati.

201 On Sahasrara and Acyutakalpa see Kirfel 1920: 292. Hemac. Tri’ IX 2, 147, mentions the fifth in-
carnation as a chief-god in the palace Jambudrumavarta in the 12" heaven.

22 Thus read for -nabhih, cf. Hemac., Tri’IX 2, 155; Bhd 3,11 and Vadiraja 4,140.

203 The parallel texts call the 7" incarnation that as Lalitinga.

204 DUt 326,6f. majjhima-gevejjayammi; see Charpentier’s note 3 on p.341.

205 In Hemac., Tri° IX 3, 22 and Bhd 4,15 named Suvarnabahu. According to Bhd 4,128 he took off his
royal insignia and going to the firthamkara Jagannatha bowed down to him at a distance (pancake raja-

cihnanam diire muktva nanama tam). — PJ: vaham se akara rajaom ke gunom se susobhita Ananda
namaka raja hua.

43



much aggressivity (lit.: without close contact with blows).?® Lord Par§va here may
protect us.

170. Kamathah kukkuta-sarpah, Paficama-bhii-jo, "hir abhavad, atha narake,

vyadho™ (?)’dho-gah, simho, naraki, nara-po 'nu Sambaro divi-jah®®
Kamatha was reborn a cock with a snake’s head, then born in the Paficamabha®”
(hell), then as a snake,?'° in a(nother) hell,>'' as a low hunter??, a lion,?"3
the (fourth) hell?* and subsequently as king Sambara in heaven.?'s

an inmate of

26 Cf. vs 167 ghati-hati. — In Hemac., Tri® IX 2, 309, the nameless deity lives in the Mahaprabha-
vimana in the tenth heaven. — PJ: Anata svargamem (Kirfel 1919: 292 etc.) indra hua aura tad-an-
antara ghdatiya karmom ke samithako nasta karanevala bhagavan Parsvanatha hua.

207 Thus read for text: dhyadho ?

208 The metre seems faulty here even if abhavad is deleted in order to restore the number of 19 syl-
lables.

209 Called Paficamavani in Bhd 1, 884; neither name occurs in Kirfel.
20 Cf. Bhd 2,1048 Hemddrer gahvare tasya mahdéhir udapadyata.

211 Dhiimaprabha in Bhd 3,1059.

212 Bhd 3,1095 Bhillo namna Kurangakah.

213 Bhd 4,146 Kurangako ‘pi narakad udvritya tatra parvate simho babhiiva.

214 Bhd 4,159 mrtva simho ‘pi papdrma caturtham narakam gatah.

215 Sambara is unknown to Hemac. Tri° and Bhd; the latter states the rebirth of the lion’s soul as Katha
who eventually is reborn as Meghamalin (5, 11f.).
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Rare and new words

aksa-siitra ‘rosary, chaplet’ 51

agni ‘three’ 93

agranin ‘leader; foremost’ 166f.

abhinuta ‘praised’ 161

abhisava ‘ablution, libation’ 81 (cp), 88 (cp)

abhyarni-krta ‘near’ 152

A-cyuta-kalpaja ‘deity in the Ac. heaven’ 169

*anile yoge* 90

atta-viSuddhika ‘having obtained purity’ 135

a-paiicama-ksiti-vyapta ‘reaching up to the extreme limit of the world” 71

aradhana (four ~) ‘propitiatory declaration’ 65, 68

ardra-cetas ‘friendly-minded’ 141

ugra-vamsa ‘of noble lineage’ 166

unmeya ‘height 77 69

dru ‘shank (metonym for: member’) 77

kalyana ‘one of the five great events in the life of a Jina’ 88f., 92, 126, 159

kukkutahi ‘cock with a serpent’s head’ apparently, rather than a serpent with a
cock’s head 23

kukkutoraga ‘cock with a serpent’s head” 29

kukkuta-sarpa ‘cock with a serpent’s head” 170

ksiti, see paficama-°

kha ‘zero’ 93

kha-catuska ‘fourfold zero’ 70

khala ‘mischievous person’ 3

ganéSa ‘leader of a troop of monks’ 45, 149

gulma-kheta-pura ‘receptacle of a mass of phlegm: the body” 132

caturthavaga ‘the fourth knowledge: mind-reading’ 151

tirthakrt (16 pratyayas of ~) 64

tirthésin  ‘fordmaker’ 164

tri-prasruta- ‘with the fluid streaming from three (places on its body)’ 16

tri-bodha-didhiti ~ ‘brilliant with three(-fold) knowledge’ 85

tri-vistapa ‘heaven’ 81

trttyavagama ‘avadhi-jiana’ 71

daman ‘wreath (in a dream symbol of the Doctrine)’ 82

dinddima ‘daybreak’ 143, 156

diksa-Laksmi ‘Laksmi of initiation’ 130

deha-mahima ‘greatness of physical appearance, smartness’ 166

dhiragranin ‘foremost in composedness’ 167
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nandiS§vara ‘a’tdhnika, eight day paryu’ana’ 44

nirnasa ‘destruction’ 158

nirvana-kalyana ‘festive day of the nirvana of a fordmaker’ 159
pataha ‘kettle drum beaten to announce the new day’ 77
padmabhisava ‘sprinkling lotuses’ 81

praksobha ‘agitation” 100

pratima-yoga ‘observing vows of self-castigation, esp. fasting’ 15f., 66, 156
pratyaya (sixteen ~) ‘cause’ 64

pratytisa-nandi  ‘drum announcing daybreak’ note 89
phani-mandapa ‘bower or canopy of snake hoods’ 166
Mandarabhisava ‘libation on Mt. Mandara’ 81

mahisa ‘big landowner’ 32

mukti-kanya ‘girl ,,Deliverance” 130

var-rasi ‘sagara, ocean as measure of time’ 41
vikriyarddhika ‘with various forms, multiform’ 151
vighnaugha ‘having known much trouble’ 168

vidyésa ‘vidyadhara’ 169

vipuladi-mati ‘very knowledgeable (?)" 45

vibhanga ‘fact of being distinguished, recognition’ 137
viSakharksa ‘forked tree’ 76

viSuddhi-bhaj ‘endowed with holiness or purity’ 135
vihrti-kriya ‘wandering (?)” 155

vyavarnayati ‘to explain’ 123

Sruti-sukha ‘feast for the ears” 168

sam$ayaspada ‘authoritative word against uncertainty’ 46
sattva-sara ‘best of creatures’ (BHSD) 136

samamana ‘measure of time’ 119

Sahasrara-ja ‘a deity’ 169

svara ‘seven’ 93

svargéa ‘deity’ 161
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Subject index (vs numbers)

adolescence with 16 years 95

ahimsa practiced by elephant 20

alliteration 158; note 178

animals as Par§va’s devotees 154

aradhana fourfold 64, 68

belief, tetrad of wrong ~ 110

bhattaraka 34

Bhils note 42

Cain and Abel motif, see fratricide

canopy of appearance 71

canopy of snake hoods 139, 166; note 156

change of appearance 71

chaplet, see: rosary

churning water does not produce ghee 112

cock with snake head note 30; vs 170

complexion, dark ~ ParSva 94; of Dhanya 133; of Triprstha note 112

deliverance as a woman 130; note 143

dreams of pregnant queen 76, 79 (meaning unknown to dreamer), 82ff.; notes 87f.,
91f., 95

drum announcing daybreak note on vs 77.

eight days’ festival 44, 58

face of woman likened to moon 50

feet, obeisance to ~ 147

fish, auspicious sign in dream 83

five fires, penance amidst 98, 107

foot, standing on one ~ as a penance 107

forbearance, Par§va as an example of ~ 160

fratricide 11

Gommatesa Thudi note 53

grey hair motif 61

hair = evil note 57

hair of Par§va removed by Indra 131

hair of Mahavira note 144

horses imported into India 121

image of Jina worship, sense of ~ doubted 47

Jambu-dvipa ‘isle of the Jambul or Black plum’ 6

Ka(ma)tha note 117

Laukantika devas 125
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Lion throne, ParSvaon ~ 168

lotus dear to the three worlds 82

moonlike face 50

Mucalinda note 156

musth causing three streams of ichor vs 16
namaskara mantra 130; note 55

Nandi$vara 45

niyoga reversed 21

order of monks, did Par§va have an ~ ? note 166
paiicama-ksiti ‘all bordered hinterlands’ note 81
Parsva, etymology of ~ notes 1 and 106

praise of Par§va in order to get protection 161f., 164f.
Piirvas memorized 149

Rathavarta 58

rosary 52; note 55

Sammeda, -ta 14

self-torture to secure holiness 98, 107

seven days’ attack 138; ~ yoga 135

seven hundred ascetics 146, 151

snakes in log cut through 103

soul colour 63

Srivatsa sign 17

stalking note 21

Subhauma passage (vss. 103-118) interpolated ? note 131
tetrad of wrong beliefs 110

Tirthakrt-ship, sixteen causes (pratyaya) of ~ 64
tortoise and snake enmity note 159

umbrella representing the Doctrine 2
Vajraghosa elephant 12

vimana of the sun 54, 57

waist (woman’s slim ~ as beauty ideal) 40
white umbrella of the dharma 2

wife of Brahmin loved like another Veda 8
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Abbreviations

Anuog =

ARK
Aup
AvNH
Bhd
BIS
DUtt
Hemac.
HvP
Mbh
MW
PJ
PWB
SM
SpBr
Tri°

Viy =

Anuogaddara

= Abhidhana-Rajendra-kosa

= Aupapatikasiitra

= Avassaya Nijjutti with Haribhadra’s commentary
= Bhavadeva, Parsvanathacaritra

= Boehtlingk, Indische Spriiche

= Devendra, Uttaradhyayana-tika, see Charpentier
= Hemacandra, TrisastiSalakapurusacaritra

= Hemavijaya, Parsvanathacarita

= Mahabharata

= Monier-Williams, A Sanskrit-English Dictionary
= Pannalal Jain, Hindi Paraphrase of the Mahapurana
= Bohtlingk & Roth, Sanskrit Worterbuch

= Dhanesvara, Cauppannamahapurisacariya

= Satapatha-Brahmana

see Hemac.
Viyahapannatti
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